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PREFACE 

Alfjamtjulilfihi Ladhi bi 'idhnihi tatimu >s s'alihat 

• ' * 

Ail praise is due to Almighty Allah for making it possi- 
ble for us to write this book. 

This work Allzziyyak for the English js 
of a design to make some of the Arabic books written by tra- 
JXr S ; l ? a ™ C Juris P rude "« available to nume- 

miCTFI 7 . esire t0 ^ niorc about Isla - «pc- 

«ally Flqh but are handicapped dne to the fact that (he 
books are written in Arabic which they do not understand. 
The situation should not be allowed to remain unchanged. 

»m .^ ?te " 1ptS h3Ve 1x560 made earlie ^ by Dr. Y. A. Quadri in 
21l$" C J& f V - W i ti,, « bolh Is!af " ic A «s of Worship Accor- 
Mr '*J £ uT*Z ^ Al ' A ^Ts compendium on Isla- 
j£ h£ *°?t! P An ° ther SChoIar in P erson * Alhaji 

EfeSr a,lam Iooloyede is current,y w ^ 

kiLy*^llS&i4 0kS -' Vailab,e 1,1 E,lglish 1;u, euage, it is 
it S ; y S^ P WiU n " d ,rc ' 1,en dous fulfilment of 
Sl *B«Si! ,U ?5St thCir thirSt f ° r ,s,i,mic J-isprudence - 

— to acknow ledge the inspiration given to 

NMbn University of Ilorin to whom mis work is dedica- 
ti^so we express our appreciation to ourcolleague Dr. Z. 
..Qsehl for his usual useful advice and invaluable suggestions 
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INTRODUCTION 



In the Name of Allah the Beneficient the Merciful 

Praise is due to Allah the Lord of the worlds. I bear 
witness that there is no God but Allah alone. He has no 
Associate. I also bear witness that Muhammad is His ser- 
vant and messenger. Blessing and peace of Allah be upon 
him, the generality of prophets and messengers; the house- 
hold oT each of them and on all those who follow them in 
righteousness till the Day of Resurrection. 



The devotee (of Allah) who is in need of the benevo- 
lence of_ Allah, the most Exalted, Abu *L -Hasan 'Ali, 
Al-Maliki, Ash-shad hili 1 , May Allah forgive hi in, his 
parents, [its teachers, his brothers and the entirety of the 
people who trcd on the prophet Muhammad's path until 
eternity, says: This is a presentation of issues of worship 
and other matters, according to the school of Imam Malik 
b. Anas — May Allah the Most Exalted have mercy on him. 
It is hoped that the youths and their ilks will benefit from 
it. God willing. I have extracted it from my' book entitled 
Vmdaju 's-Salik ala madhhahi 7 - Imam Malik fi 7- 
Ibadat wa ghayri dhalika__. I name it (this book) al-Muqa- 
ddimat* l—'izziyat til-jama 1 at 7 - ^azhariyyah MX "consists 
of eleven chapters. 
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CHAPTER ONE 



PURIFICATION 

Allah the Most Exalted said: "And We have- sent 
down purewater from the sky*' (Qur'an 25:48). Pure water 
is that which is in itself clean and can also cleanse other 
things; such as river-water, well-water, and rain-water 1 , 
provided none of its three qualities — colour, taste and 
odour — has been changed by what is normally extraneous 
to it, such as milk, honey, urine or excreta. If any of its 
qualities is changed by anything including those mentioned, 
it is not valid Tor ablution, ritual bath, or cleansing from 
filth (i.e. after visiting the toilet). 

Water which is changed by a clean material remains 
clean but not pure; it can be used for general purposes but 
it is not to be used for religious acts. Pure water that is pol- 
luted by filth is filthy; it is neither used for general puppt>- 
ses nor tor religious acts. If water is changed by its habitat; 
such as sand, salt or lime; or by what procreates in the 
water such as watermoss; or that which had stayed in the 
water for a long period, then such is not harmful; it is for 
both general and religious uses. When Tilth falls wite a small 
quantity of water — such as the water in a container meant 
Tor ablution or for ritual bath — but the filth does not 
effect any change in the water, then cleansing or purifica- 
tion with the water is proper but using it is objectionable 
if another pure water can be found. 

Water which had- been used for ablution or ritual bath 
is pure, but it is objectionable to use it for purification, if 
another pure water is available. Concerning its uses for 
other things such as using it for cooling one self in bath 3 , 
and Jumu'ah - bath, - there are two views. One objects to 
it while the other does not. 



- * 



■rc 



m a ■ i*!7 f 1 ?* >flri IDT( * j «... > 



rue t. i • 4 j*. _ 



n^bbrdiol i ft oH mi ! 

noli ?j: -fcj; T ;■ !ffr f « (i ■ i 



'ii il: pure iioniKs 



Every living being cither human or others, is clean. 
Also clean is its sweat, saliva, mucus, (ears and egg which is 
not a<ldle. Thai is (he egg which has changed ami hecome 
rotten. The milk oTa living human being is clean. Likewise 
is the milk of the living animal lawful for consumption 
such as cow, sheep and camel. So also are urine and excre- 
ta or an animal whose flesh is lawful provided the animal 
does not feed on filth. The (lawfulness or unlawfulness of") 
milk of others will he decided in accordance with the 
status of (he flesh of the animal. So whatever animal whose 
meat is an unlawful food, its milk will be filthy, such 
include horses, mule or ass. Whatever the consumption of 
its flesh is objectionable such as beasts or prey, its milk is 
also objectionable. The dead body of that without any 
flowing-blood, such as Hies, ants and worms, is clean. 



Till; IMPURE BODIES 

The corpse of any human being other than that o[ a 
prophet is filthy. Also filthy is the carcass or whatever has 
flowing — blood such as that or louse, according to popu- 
lar view, and such as fleas, according to the view or Ibn al- 
Qassar. Also filthy is what is extracted from a living or 
dead 5 animal among those things whiidi are sustained by 
lire - such as horn, bone, nails and skin. Also impure are 
the milk of a dead body, and milk ol an animal whose 
flesh is forbidden such as a pig and a she assThe urine and 
excrement of Ja/alafi are impure. Jalalah is every animal 
that reeds on filth. Also impure are the mine and excreta 
of a human being other than the excrements of prophets; 
the urine and excreta of an animal whose flesh is forbidden 
or that whose consumption is objectionable; such as lion 
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and wolf. Also filthy are bloody pus, white-pus, and Ha- 
wing blood of a human being and other beings, vomit that 
has changed from -the normal state of (he food, and intoxi- 
cants such as liquor. 
Also filthy are: 

(i) Al-maniyyu (sperm): It is a thick white liquid from 
a man and its coming out is by gushing. It smells like 
pollen or very similar to the smell of dough. When it 
is dry, the smell is similar to that oT an egg. From a 
female it is a light and yellowish water. 

(ii) Al- Waciyu (Semcnal urine): It is a thick white liquid 
that comes out mostly after urine. 

(iii) Al-Madhiyyu (Semenal fluid): It is a light liquid 
which comes out during sexual enjoyment, cither 
with the erection i.e. rising of the penis during 
romance or recollection (of sexual romance or coha- 
bitation) i.e. thinking about it. 

The ashes and smoke of a filthy thing are filthy. 



R KM OVAL OF FILTH 

It is compulsory to remove filth from the garment, 
body and place of worship of a worshipper. These are whtt 
come in contact with parts of his body. It is compulsory 
provided he remembers (during or before the worship) and 
he is capable of its removal with pure water. If he removes 
it with something other than pure water and he thereafter 
oners his ritual prayer, the ritual prayer is invalid. 

If filth falls on a worshipper while he is per form nig a 
ritual prayer, the prayer becomes invalid. The same (invali- 
dity) applies if one remembers while on a ritual prayer, 
that either his garment, body, or place of worship cimlatns 
filth. 

When a place is filthy, and a worshipper places on it a 
clean and thick cover, the prayer on such a cover is gen- 
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rally accepted For both the sick and healiiiy, according to 
Ibn Yunus* 

PARDONABLE IH I II 

Overlook is a tittle quantity of Wood in all cases. Be it 
menstrual blood, post-natal blood or blood from a dead 
body. (It is overlooked) when the worshipper discovers it 
on his body, garment or place of warship either during 
ritual prayer or outside (before or after) it. 

Also pardonable is a little Woody or while pus. Little 
is what is not up to a dirham. What is meant by a dirham is 
of mule's fore-arm. Also over-looked is the stain from the 
spot or a boil if it is not pressed; or stains of blood of fleas 
or rain-mud, even if it contains excreta. It is, however, not 
overlooked if the filth is more than the mud or if the fifth 
is distinct from the mud. 

OBLIGATORY ASPECTS OF ABLUTION 

The obligatory aspects of ablution are seven: 

(i) intention: It is the intention within the mind. One 
offers the intention in one's mind while washing the 
face. The intention can be (a) "For making obligatory 
ablution" (b) "removal of (minor) filth" or (c) "For 
making lawful what has been made unlawful by the 
discharge of impurity 

(ii) Washing tiw whole face; Its length is from the begin- 
ning of where hair normally grows up to the end of 
the chin, while its breadth is whatever Tails between 
the two ears. lie specially washes the linings on his 
fore-head i.e. the wrinkles on the fore-head. So also 
are the tips or the lips and the tip between the two 
nostrils. It is compulsory to wipe a light beard and 
wash a long (hick beard. 
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(iii) Washing the hands up to, and including, (he elbows. 
It is compulsory to rub in-between the fingers of the 
two hands, 

(iv) Wiping or the whole head. Starting from the begin- 
ning of the fore-head up to the end of the skull. 

Whoever performs ablution and thereafter cuts his 
nails or shaves his head, needs not rewash or rewipe the 
places. Opinions differ if one shaves one's beard after ablu- 
tion. Some scholars opine that one should rewash ils 
place, while others say he need not. 

(v) The washing of the two feet up to and including the 
ankles. These are the two protruding bones at the 
edges of the shins. It is recommended that the toes be 
ttibbed through. 

(vi) Proper rubbing. It is passing the palms over the rele- 
vant part of the body with water, tt is not a condition 
that the rubbing should be done simultaneously with 
the pouring of water on the part oflhe body. 

(vii) Continuity; It is to perform the whole ablution 
quickly at on* stretch without an extraneous inter- 
ruption while one remembers that one is in ablution 
and one is capable of performing it at once. 

SUNN AH ASPECTS OF ABLUTION 

TheSunna/i 7 aspects of ablution are eight; 

(i) The washing of the two hands before dipping them 
into the container. The washing should be with the 
intention of worship. Each of the hands is separately 
washed thrice. 

(ii) Rinsing of the mouth. That is putting water into the 
mouth. Then it is stirred and then spit out. 
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(iii) Sniffing. That is, allowing wain- into llic n us In Is. 

in) 'Exhaling: 11 is flu; blowing ( ,u( of water from (he nos- 
tril wlnle one places the left thumb and index lingers 
on the nose. One who is not fasting should !, c tho- 
rough in his rinsing and sniffing. It is preferred (hat 
Nic rinsing should be will, three (fresh) handfuK ami 
tlien the sniffing with three separate lumdfuls of 
water. 

(v) Wiping of the ears. Uotli their outer and nine, sur- 
f-ices. H his is done) by putli,,,, ||,e j m!cx nn 

the earasvidcs while the Ihunihs are placed behind 
the ears. 

(vi) Renewal of water for the wiping of tl K - ears * 

(vii) The return of the hands from (he occiput to the lore- 
head when wiping the head. 

(viii) Arranging (he obligatory aspects of the ablution in 
sequence. 

NO TE: 

Whoever omits any obligatory part of ablution will 
re-do it ami he shall repay the ritual prayer (which he 
mighty have performed on the basis of (he incomplete 
ablution). Whoever omits a Sunnah aspect of ablution 
oeeds not repay (he ntual prayer; lie would re-do (he 
Sunnah only for (lie subsequent ritual prayers. 

VIRTUOUS ACTS ()!■' AHI.UTION 
Virtuous arts of ablution are eleven 
(i) Menjioning the name of AIW, a. theinception of the 
ablution by saymg: "In the name of Allah" If j, j s 

during ,he performance of the ablution, one will say 
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(") I ruyer : ,1 the comply,,,, of the ablution by saying 
wink- raising due's index linger towards (lie sky "I 
bear witness H.a( tJ.ere ,sno U,d IhiI Alia), alone He 
has in, associate am! I bear witness that Muhammad is 
I is sen/anl and Messenger. Oh Cod, make me one of 
fhc re pen tan Is and make me one of (he pure ones". 

(iii) One should not talk during one's ablution. 

fvi) Minimizing (he quantity of water to be used This has 
no specific limit. 1 1 is like (he ease in ritual ball, but 
vyith due cognisance of the requirements of each or 
(hem. 

(v) Brushing the (eelh will, wet or dry stick, but ,he 
fresh one ,s prelerred lor a nun-lashng person If one 
<i<'es not llnd a stick, the fingers or any coarse object 
is used. I he right hand i s used for brushing It is done 
before the ablution and (he mouth i 5 rinsed after tlie 
brushing. When there is a long period between an 
ablution and its use for the ritual prayer one brushes 
the leelh. If it is lime for another ritual prayer while 
one is still with a valid ablution, onestili brushes the 
teeth far (he second ritual prayer. 

(vi) That one performs the ablution in a clean piacg. 

(vii) That the water container is placed on one's right-hand 
side if it is (wide) opened. 

(viii) That one washes the right parts before the left. 

(ix) That one starts (the wiping of the head) from (he 
forehead. 

(x) Arranging the Simnah aspects together such as rinsing 
of mouth and sniffing water into the nostrils. 
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(xi) Washing the parts thrice with the exception of the 
head and the ears, ll is not recommended that the 
wiping of eacli of the latter should be repeated. 

NOTE: 

Washing in excess of Hi rice is not in conformity with < 
the law. 9 [here are two popular views on whether such 
excess is only reprehensible or forbidden. Kxccss is not 
recommended. Excess is to exceed the limit of what is 
compulsory to be washed such as the face and the hands 
up to, and including the elbows. Wiping the neck is not 
recommended. It is not bad to wipe the parts with hand- 
kerchief. 



CLEANSING FROM DISCHARGED FILTH 

fstinfu'tt* 0 is compulsory. It is the washing with 
water of the outlet of discharged fillh. Such cleansing is 
done in respect of everything that consc iously comes out 
of the two outlets except (the blow of) wind. 

Its description is as follows: 

One shall begin wilh the washing of one's left hand 
before its contact with the filth; then the washing of the 
source of excreta. One pours water into the hand using it 
to wash tiie spot. One relaxes the body a bit. The ru.bbing 
is thoroughly done until the place is clean. Then one rubs 
the hand over sand or similar materials. 1 1 

Istibm\t is compulsory. It is to completely free tfie 

two outlets of filth that comes out through them. As for 

urine, it is done by a male puling his penis between his 

thumb and Ids index finger; the two fingers arc tightly 

ptssed over the penis from its stalk up to the penis-cap, 

then it is shaken. This is done thrice. The rubbing off and 

the shake are gently done. The washing of the whole penis 

is compulsory once sperm is discharged. There are two 

views on the necessity or otherwise of giving intention for 
the cleansing. 
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TOILET KTIQULTTES 



The etiquettes of easing oneself ;i re fourteen: 

(i) Remembrance of Allah while one intends entrance 
into, and before one gels lo {he lavatory. One says: 
"In I he name of Allah. Oh Allah, I seek refuge in you 
Horn filth and impurity." 

After the exit from it or: w says: 

"1 seek Your forgiveness, all pmise is due to Allah 
who has taken filth off From me and has overlooked 
my sins/* It is not proper for one lo enter the lava- 
tory with anything that contains the name of I he 
Almighty Allah, such as a ring and a coin. Il is also 
not proper to cleanse with any material containing 
the name of the Almighty Allah. 

(ii) To enter first with his lefticg and come out first with 
his right leg. 

(fii) Tostoop 12 while discharging the filth. 

(iv) To continue to cover one's nudity until one gets very 
close to the ground. 

(v) To rest on (he left leg. 

(vi) To put a jar one's thighs 

(vii) To avoid a very hard surface. 

(viii) To avoid stagnant water. 

(ix) To cover one's head 

(x) Not lo talk, 13 except for necessity such as fear of 
losing life or property. 

(xi) To avoid the direction of the wind, a burrow 14 and 
the three places where one can he cursed. These aie 
the sitting spot of the people and their paths. »s 

(xii) To veil oneself from the sight of people. 

(xiii) To go far Horn where one can hear the talk of others 
if it is in an open space or bush. 

(xiv) Not to face or turn directly one's back towards tire 
Qiblafi t ]6 if it is in a jungle and there is no barrier 
but if there is a veil there are two opposing views on 
its prohibition. The preferred view is prohibition. 1 7 

Concerning its taking place in a house, it is allowed whether 



20 





< 



■a inmqyti,-;- , f ' 
' ',. Hi '--J;;<; ■ 



id >,'• t f * 




1 



or not there is a barrier and irrespective of whether or not 
it is difficult (to turn away from the Qiblali). 

VITIATIONS OF ABLUTION 

Acts that vitiate ablution are four: 

(i) Apostasy. It is denunciation of Islam by n Muslim. 

(ii) Doubt as to the subsistence of valid purity or on the 
existence of discharge of filth; or as to which of the 
two precedes the other (i.e. purification and discharge 
of impurity), provided the person is not habitually in 
doubt (in such matters). 

(iii) Discharge of filth: It is what comes out from the two 
outlets in a good slate of health and consciously. 

(iv) The causes, and these are three : 

(a) Touching of one, from whose touching one 
normally derives sexual pleasure,- such as Okie's 
wife 1 8 — or maid. 1 9 If-onc intended, with the 
touching, to derive sexual pleasure whether or 
not one derived it. So also if one derived sexual 
pleasure without intending it. The exception is 
mouth— kissing which vitiates ablution in all 
cases. The issue of sexual pleasure does not 
matter in the case of mouth- kissing. 

Our statement that "touching of one from whose 
touching one normally derives sexual pleasure" is to 
exempt those from whose touching one does not normally 
derive any sexual pleasure, and in which case, does not 
vitiate it. Such as touching oT a minor female that does not 
generate attraction; or touching a close relation who is 
within the prohibited degrees, such as mother, daughter or 
sister." 

(b) Touching one's penis with bare inner part or sides 
of the palm, or with either inside or side of fingers 
without any barrier. It is same whether it is done 
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intentionally or unconsciously; whether or not one 
derives sexual pleasure from it, and whether it is the 
gland of the penis or any part of it that is touched. 
Touching through a -veil , no matter how thin does not 
vitiate ablution. Ablution is not vitiated by laughter 
timing a ritual prayer. 

According to the Maliki school of law, ablution is not 
vitiated by a woman's touch of her private part. 1L is how- 
ever the opinion of some scholars that it vitiates it in ah 
circumstances, while others say that it only vitiates ablu- 
tion if she holds it or if the finger sinks into the private 
part. i.e. if she puts her 'hand in between the lips of the 
private part. Touching the outer surface of the private 
part does not vitiate ablution, just as touching the but- 
tocks or the testicles. It is not vitiated with the erection 
of the penis which is nut accompanied with sexual plea- 
sure, or with sexual pleasure which is as a result of look- 
ing provided sperm is not discharged. So also is sexual 
thought accompanied with sexual pleasure in the heart, 
without the erection of the penis. 



Two Sub -issues 

One: Serious stomach-rumbling necessiates new ablution. 

Two: It is said in the book - Al-mitdawwcmah 2 1 :- 
If one worships while one is suppressing the discharge 
of filth one would ever repay the worship. Other 
scholars opine that if the suppression prevents one 
from completing obligatory acts one must repay it; if 
it prevents one from completing the Sunnah acts one 
would repay the ritual prayer if within the specified 
period only; and if it prevents one from the comple- 
tion of optional acts, one need not repay, 

(c) Loss of reason, through Tainting, madness or drunk- 
ness. Drunkness is same whether it is by unlawful or 
lawful means. It may also be from sleep if it is tteep 
irrespect of whether it is long or short. The contrast is 
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light sleep which does not vitiate even if it is long. A 
light sleep is that in which the person concerned can 
recognise one who leaves ami one who arrives. A deep 
sleep is that in winch (lie concerned person is not 
conscious of that. 

Prayer, circumambulation (of.the Ka'bah), prostra- 
tion when reading (lie Qur'an, prostration of rectification, 
touching- the Qur*an with a bare hand or with a stick, am! 
carrying it with its chart or with strap are prohibited for 
one with impurity. 

It is permissible for a teacher and learners who are 
without ablution to touch the state. 72 So also is touching 
of a portion of the Qufan by a learner, even if the learner 
is mature. It is objectionable for minors to touch a comp- 
lete Qur'an without ablution. 

RITUAL HATH 

Incidents which necessitate a ritual hath afv four. 
Cessation of the (lowing of menstrual blood; postnatal 
blood; death; and sexual impurity. The latter is of Iwu 
kinds. Discharge of sperm which is accompanied with 
sexual pclasure which is normally experienced by man ami 
woman either asleep or awake. Awake is the opposite of 
sleeping. Ritual bath is also necessary for the discharge of 
sperm which is not accompanied by sexual pleasure. Such 
as if one cohabits and derives pleasure from it but sperm is 
not discharged, then sperm comes out thereafter, but 
before one performs a ritual hath. The second is the enclo- 
sure of the cap of the penis of a mature male i.e. the 
head of the penis - or in 1 tie case of a penis that has been 
cut, dipping of the size of a penis-cap into the private part 
of a human being or animal, whether or not the being is 
female or male; living or dead even if sperm is not dischar- 
ged. 

Sexual impurity inhibits what minor impurity inhibits 
with the addition of the prohibition of Qur'anic reading 
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except one or Tew verses for the purpose of seeking refuge 
with Allah, seeking protection and niaintainingjnstice. lt 
also prevents, entry into the mosque or staying in it 

A ritual bath for the removal of sexual impurity i 
made up of compulsory, Sutwah and virtuous acts. 

The compulsory acts are five: 

(i) Intention of removal of great impurity, 

(ii) Passing water over the surface of ail parts of the body 

(iii) Proper rubbing. 

(iv) Making water penetrate the hair. 

(v) Doing it at a stretch; without any break. 

The Sunnah acts are four: 

(i) Starting with the washing of the two hands befur 
dipping thern into the vessel, 

(ii) Wiping the cavity of the ears, 

(iii) Rinsing of the mouth, 

(iv) Sniffing water into the nostrils. 
The virtuous'aets are seven: 

(i) Mentioning Allah's name. 

(ii) Starting by removing lilth from the body, 
(ii) Complete ablution - each part washed or wiped una - 

with the intention of the removal (if sexual imp* 
rity from each of the parts. 

(iv) Pouring water on (he head thrice. 

(v) Pouring water on the right half of the body befo] 
the left half. 

(vi) Starting from the upper. parts before the lowerparl 

(vii) Minimising water within the limit of the requueinen 
of bath i.e. doing it properly. 

EMERGENCY PUR1 EICATION 



Emergency purification is sand purification which 
made Yip of wiping the face and the two hands (includi 
arms). 

Its principal necessity is non-availability of water 
what can be so regarded such as if the available water 
not sufficient or the availability of water on which one 
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afraid lhat its use can cause loss of life, loss of ;i valuable 
tiling, deterioration in sickness, delay in healing or causing 
sickness. 

Il is recon i rue ruled that once i L is necessilalcd hy sick- 
ness or journeying, an emergency purification should be 
per formed by one in the s(a(e of minor and major impu- 
rity at every rilual prayer, A healthy resident (not a travel- 
ler) can use it for funeral prayer, only if he had been spe 
daily . chosen to perform the prayer and for other ohliga 
Jury worship except Jumu'ah prayer if one is afraid tha 
the time for the prayer will expire if water were lo be used 
Worship (based on such emergency purification) shall no 
be repaid. The exceptions {in which Tayamntunt may no 
be used) are funeral worhsip in which trie peison is no 
specifically chosen; 23 Jumu'ah worship even if one i 
afraid of expiration of Hie specified time, all supcrcrogi 
tory ritual prayers both those based on Sitmuih ami the vir 
luous ones. 

Emergency purification is voided by the Unrigs that 
vitiate ablution and the availability of water before the 
commencement of the ritual prayer, except when one fears 
the expiration of the time by Ihe use of the water. If on 
finds water, while one is already within a ritual prayer, t lie 
prayer is not vitiated by the availability of water. 

Emergency purification is done with pure earth, flii 
can be sand, stone, pebbles and all other components u 
the earth provided they arc still with their natural qualities, 
i.e. that human activity has not changed them through 
such as burning, etc. Sand is preferred to other materials 
Emergency purification cannot be performed on preciou 
mineral such as gold ami silver. H cannot be performed o 
wool, carpet or mat even if dust is on them. 

A. sick person who docs not find someone to bri 
sand to him is allowed to perform emergency purificatio 
on wall made of raw brick or stones except those ma 
from quick-lime. Whoever performs emergency pnrific 
tion unknowingly on a filthy place, the ritual pray 
(based on the purification) can only be repaid if lie rect 
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lects ami could do it witliin tlic specified period. Sand 
which had been used Tor emergency purincalion is not dis- 
allowed for an oilier emergency purification, l.niergency 
purincalion is not sound if dune be) ore the prescribed 

lime of the worship. 

The description of emergency purification is to give 
intention of making ritual prayer permissible and if one 
has discharged major impurity one would also make inten- 
tion against major impurity. Then one says: "In the name 
of Allah " then, one uses the eartli by striking one s hands 
against ii once. If any particle sticks to the hands, one will 
shake the hands gently. Then one wipes, with the two 
palms, one's face and beard. Quo starts fu»m the upper- 
most till one completes the wiping or the whole face, then 
one strikes the earth with one's hands for the second time 
for wiping the (wo hands and the arms. One w,pes the 
back surface of the right hand with the Kit palm up to, 

and including the elbow and then wipes the inner surface fci J.UhtoWJj^ 

up to the finger tips. Then one wipes the led hand and arm 
up (o, and including, the elbow and then wipes the inner fg&O 
surface up to the tips of the llngeis. 

It is obligatory to wipe through the lingers and 
remove the ring. It is not proper not to lemove the ring. 
The second striking is a Sunnah act, so also ,s (he wiping 
up to the elbow. If one I i mi Is (he striking to once fin the 
wiping of the face and the two hands the purification is 
valid If he limits the wiping of tne hands to only up to the 
wrists, and offers the ritual prayer with it, the prayer will- 
be 1 repaid only wilhiu the piuscribed period 
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rial material that is placed on the wound. If one is tJot able 
to wipe. the splint, then one wipes over the bandage, even 
if the bandage is wider than the size of the wound. The 

same applies to phlebotomy or turban the removal of which 
generates fear. 

The said wiping is based on the condition that either 
a greater part of the body is free from the wound or that 
the greater 1 part is affected but washing the unaffected 
parts would not adversely affect the wounded parts. 

If washing the unaffected parts is harmful or that the 
unaffected part is so small such as that the free part is not 
more than the (size of) hand or leg, the unaffected parts 
would not be washed and the wound would not be wiped 
rather the next option is emergency purification. 

If wiping a wound is difficult such as in the case when 
it is not possible to place anything on it, and it is not also 
possible to touch it with water; and in the case where the 
affected parts are the parts to be wiped in emergency puri- 
fication and therefore it is not also possible to wipe it with 
sand t then one would leave it with neither wiping nor wa- 
shing and tine would only wash the other unaffected parts. 
In the case that the parts to be wiped in emergency purifi- 
cation are free from the .wound, then one would wasli the 
parts of ablution. that are unaffected and then supplement 
with emergency purification, (and if the parts to.be wiped 
in emergency purification are affected, then in addition to 
the parts washed) one also wipes in emergency purification 
the affected parts, according to one of the four views." 

If one had wiped a splint and thereafter removed it 
for dressing or any other reason, or if the splint falls off, 
the said wiping over it becomes invalid. If it is replaced on 
.the wound, there is no doubt as to the necessity of a 
second (fresh) wiping. 
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WIPING OVER HALF- ROOT 



Wiping over half-bool in purification lias eight condi- 
tions, 

(i) The boot must be made of leather, if made of other 
items such as rag even if sewn in the pattern of half- 
boot, wiping over it is not allowed, ex-jept it is a 
Jawrab. Jawrab is what is made of linen or similar 
material in the shape of half-boot, and its top and 
bottom are covered by sewn leather. 

(ii) It should be pure. One would not wipe over impure 
ones such as the skin of pig, or the skin of an animal 
whose flesh is otherwise lawful (for consumption) but 
which was not slaughtered, or of a slaughtered but 
unlawful animal; even if the skin is tanned, 

(iii) It should be sewn. One would not wipe over the half 
boot if only tied up or in any similar manner. 

(iv) It should cover the parts that are necessary to be 
washed in ablution. Not if it coven; less. In which 
case, it is not to be wiped, so also is if it has a big tear 
that is up to a third of the size of the foot. 

(v) That walking with it is possible. A wide one with 
which walking is not possible will not be wiped. 

(vi) To be worn in a state of purity. It is not to be wiped 
if at the time of wearing it one is in a state of impu- 
rity. 

It is also conditional that; 

(a) the purification should have been made with 
Water. If one is purified through emergency puri- 
fication and then wcarsil, one would not wipe 
over it. 

(b) the purification should have been completed 
before wearing it. If one washes one foot and 
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wed to wipe over it. 

it mil of disobedience. 
(vii) that one should ^J^^tual consecration 
Same as for a perso n n sta ( ^ ^ by 

fur pilgrimage, who s > >t co ^ ^ an 

necessity. To wear , t on - feeing slave, none 

NOTE: mct . wiping is allowed. 

If all these conditio is are im, i u of r j s mil 
There is no time limit to the "'P'"* t inipllri ty 

necessary except one becon esmfe t e V ^ ^ ^ 
or the boot is widely torn or c re ^ ^ nf (h( 
the toes or greater part of the toes, P 

half-boot. ascription of the wiping is to 

The recommended descnpi o. t i, e botton 

pl ace one's right hand f ^ on h - ^ 

Surface of the half boot anc c_.o U< (() , 

MENSTRUAL BLOOD 

Menstrual blood ,s the ^^t^ f 
genital organ of a pcrsor th at ca, ^ he - 

? ts duration ^^.^i" no " 'necessitated by birth J 
• ho ur; provided the blood i nt ^ maxi du i 

sickness. Us nnn.nu m ^ mii , mum peri od of ouj 
tionofpuri y^snotfUedM ^ _ The „A 

from menstrual blood is dirfer ences in won| 
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blood persists, is fifteen days. I f slie is an experienced 
woman, it is either that her duration is irregular or regular 
f it is not irregular, the maximum would he an addition of 
hree days over and ahove her normal duration, subject to 
the maximum. period or fifteen days. If her duration is 
irregular, then she adds to her maximum duration 28 in 
the same manner. 2 ' During the days of fstiztiat^ she is a 
menstruating person. If it continues after the end of fif- 
teen days, she is legally pure, fur the purposes or ritual 
prayer, fasting, non repayment of the ritual prayer perfor- 
med, and meeting with her spouse. 31 



SYMPTOMS OF TERMINATION OF MENSES 

Freedom from menses lias (wo symptoms: 

,. r „ DlJ !! e t SS . ~ U is for a w oman lo put a cloth into her 
organ, and bnngs it out dry, without any blood stain The 
other is white gypsum - it is white light water which 
oomei at the end of menstrual discharge; it is h ke the 

«S»hi> ? P T '- e - C]l ' icklime ' This g>'Psum i, a more 
reliable symptom for an experienced woman even i r she first 
discovers dryness, she still looks out f:n the gypsum up to 

ixnetlr. period " A beginner would not 

expect the gypsum if dryness is first discovered 

af M, p A r VOma r lDOkS ° Ut r ° r rreetloni ^ mensrruaUon 
at the t,me or going to bed at night, and at the time of 

?<b!; ritual prayer. Menses prevents ritual prayer faTtin ' 

divorce, touching the Qur'an, reading the QuSn erZ' 

into the mosque and real sexual cohabitation during Z 
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POST NATAL HAEMORRHAGE 33 



Post-natal haemorrhage is blood that comes our fw> m 
genital organ (of a female) as a result o chi d birtJ ^ 
durabon ,s not more than sixty days. If the flowing £n£ 
nue S beyond sixty days the excess is discoun tenant 
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CHAPTER TWO 



RITUAL PRAYER (A{5 — §ALAT) 

It is one of the five pillars on which Islam is built 
They are: Testimony that there is none worthy of worship 
except AJlah and that Muhammad is His "servant and 
messenger; observance of ritual prayer; payment of 

36 FaStlng in the month of Ramadan f pilgri- 
mage to the sacred house of Allah by whoever is capable 
ofit. 

Af-palat is the most important pillar after the two 
statements of testimony 37 , whoever observes ritual prayer 
has observed the religion (Islam) and whoever neglects it 
has neglected the religion. 

Five conditions make the performance of ritual 
prayer obligatory: Islam; maturity; consciousness; freedom 
from the blood of menstruation and child-birth and- the 
maturity Q f die time of prayer. 38 The obligation comes 
into effect at the beginning of the time, though the span of 
the time is expansive. 39 

Whoever denies its being obligatory or that of any of 
its obligatory rites or any of the five pillars of Islam is an 
unbeliever an apostate - who is expected to repent within 
three days, failure of which he is to be killed. 40 

Whoever affirms its being obligatory but refuses to 
observe it would be given respite until the time when it is 
about the time sufficient for observance oT a full rak'ah to 
the expiration of the time of excuse; 41 if then he does not 
perform the prayer, he would be killed by a sharp sword 
and his funeral ritual prayer ($aiatn 'l-jaifazah) shall be 
performed by people who are socially and morally lowly 
He would, however, be buried in the Muslim cemetery His 
grave shall not be obliterated 41 One who misses his ritual 
prayer shall not be killed. A child shall be advised to obser- 
ve his ritual prayer as soon as he is seven years old and 
shall be moderately" beaten, if he does not, after helm 
reached the age of ten. 
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OBLIGATORY RITUAL PRAYERS 



TJie obligatory ritual prayers are five: Early afternoon 
prayer 44 , late afternoon prayer 45 , sun-set prayer 46 , night 
and early morning ritual prayers 47 Bach of these ritual 
prayers has two periods: Prime-period and excused period. 
Prime period for early afternoon ritual prayer is from the 
time when* the sun reaches the meridian 46 , up till the time 
when the shadow is as loti£ as its object; and that is the 
beginning of the prime-period for late afternoon ritual 
prayer and its end is when the sun becomes pale 49 , 

The period of sun-set ritual prayer is when the disc 50 
of the sun disappears. It is a very short period. The dura- 
tion of the period is from when it is time till the end of the 
time sufficient for the performance of the prayer after 
necessary pre-requisites (such as purification) might have 
been met. For night prayer, it is from the time of the dis- 
appearance of the evening glow up till the end of the first 
third of the night. The time for early morning prayer is 
from dawn up till the break of the dawn. 

The excuse period for 'the early morning prayer is 
from the break of the dawn till when sun rises. The period 
for early afternoon prayer is from the prime - period of 
late afternoon prayer till when the disc of the sun disap- 
pears, while the time for the late afternoon prayer is from 
when the sun turns pale till it sets. The period of sun-set 
prayer is from when the prayer is normally said till dawn. 
As for night prayer, the period is from the end of the first 
third of the night till dawn. 



NOTE : 

Whoever delays the observance of a prayer up till the 
period of excuse without any excuse has committed sin. 
The excuses are: menstruation, child-birth, disbelief, 
under-age, madness, fainting, sleep and foiset fulness. 
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REPAYMENT OF RITUAL PRAYERS 



It is compulsory for a mature person to repay chrono- 
logically whatever obligatory ritual prayers he missed 
without any time limit. It is compulsory to observe in 
sequence two related prayers when they are to be observed 
together If a worshipper misplaced the performance, he 
must repay the second prayer. Sl 

It is also compulsory that (he missed prayers have lo 
be repaid before the performance of a current prayer 
even if the period of the current prayer is very tight, provi- 
ded the missed prayers are not more than five prayers. 1! 
they are more than five prayers - according to one of the 
two famous views - or more than four, according to the 
other view, the current ritual prayer shall be observed first, 
when the remaining period for the current prayer is very 
tight. 

One who remembers a missed ritual prayer while he is 
on a current one, would have to arrange them chronologi- 
cally. If one is a lone worsliipper one would break the 
prayer provided a rak'ah has not been completed by the 
placing of one's hands on the knees. If it has been comple- 
ted, one should add one rak'ah to it before terminating it 
on the second rak'ah. 

If he is the Imam he would still break it without con- 
tinuity by a deputy, and the break consequently affects 
the prayers of his followers (congregation). If he who 
remembers a missed prayer is a follower, he would conti- 
nue the prayer with the Imam. After the prayer, he would 
observe what he had forgotten and thereafter within the 
prescribed time repay what he had observed with the 
Imam. j2 If the prayer lo be repay is a Jumuah prayer, 
one would repay it as Zithr, 

NOTE; 

It shall later in this work he noted that, according to 
Ibnu 'l-Qasim, 53 a rak'ah is completed when the head ii 
raited from the ruku\ except in certain cases which are 
mentioned in details, 
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PER K)I)S WIIF.N OPTIONAL PRAYERS 
ARE NOT TO BE OBSERVED. 



nh<J, 15 Pr ° hlblted for 3 bona-fide worahipper" to 
observe supererogatory ritual prayer (Nafltah)lLn the 

■ f" nang , °;?. ettin «: duri »g the Friday sermon; at . time 
X I V r t t : bIiEator >' ritual P^er is almost out- or aRer 
f ie lapse or the time or an obligatory ritual prayer for one 

whoosh,, owing the particular or eTrlier ohSgatory 

It is objectionable to observe Ihe supererogatory 

■ U prayers right r rom imm eclia ( e!y afler M,e a PP ef™£ 
or the true-dawn till when the sun is about (he size o/! 
noma spear; after the observance or !Asr prayer uV til 
when he maghnb is observed; when the adhan ^\ o 
prayer) of Jumuah prayer is made, for one who h d 
hitherto been seated;" or after Jumu'ah prayer in f,e 

ZlS^l ^ JUmU ' ah PrayCr - U 15 " ul Actionable 
to observe supererogatory ritual prayer at the period 

immediately before the sun reaches the meridian 
AL-*ADHAN (CALL TO PRAYER) 
At- Udhan is a Sunnah 56 act in places where people 

™ y such :i jHmu<ah — ^ti 

orv rif i nobricahon that it is time for an obliga- 

tory ntual prayer. It is said in certain formulae- g 
Allah is the Greatest (2ce) 

I ^stify that there is no deity worthy of worship 
except Allah (2ce) 1 

I testify that Muhammad is the Messenger or Allah 
(2ce) 

(The volume of the voice would be raised higher on 
each occasion or repeating each of the two testi- 
monies) 

Come to worship (2ce) 
Come to success (2ce) 
Allah is the Greate s t(2ce*> 

There is none worthy of worship except Allah. 18 
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In the *adhan for Subh prayer, after "coine to 
•Uecess," "Worship is better than sfcep" (2ce) is added. It 
is not proper to make a call for any of the five daily 
prayers, Jumu'ah inclusive, before it is time for the prayer 
The only exception is Subh prayer. It is desirable to make 
its call during the last sixth of the night before the fair 
appears (hen its second call is made when its time is up 
On t . b«|, «f the ka d ith from Abi Sa'id, it is rccomme£ 



NOTE: 

The caller should avoid elongation of "Ba" in "Ak- 
bar'\ $9 and "a" in any of "Ash-hadu . and "Allahu," 60 

pausing Immediately zftttr'Ash-hadu an LaVaha'\ e] ihz 
omission of the assimilation of "Dan" into "ra"in 
'Muhammada-rasulu^; putting "a" aRer *T' in ^rasuhC; 
62 abandoning the pronouncement of in "Hayya "ala 
s-salat" 6 * and not pronouncing "hi" in "Hayya 'ala l- 
Falahi". 

The *adhan should flow freely without any excessive 
elongation or undue stretch. The pausing points should be 
made continually, hence it should not be punctuated by 
unduly long silence or (any other) talk, not even the saying 
of as -salamu 'alaykUm, 6 * nor response to such greeting 
nor any other utterance. 

It is meritorious for one who listens to the call to 
chorus the formulae up till the end or the statement of the 
two testimonies 65 without any recession even if one is on 
a supererogatory prayer. 

There are two categories of conditions for a caller: 
His prima-facie conditions 66 (or conditions for validity) 
and the conditions for the perfection- Prima-facie condi- 
tions are that he must be a Muslim male, mature and sane. 
The conditions for perfection are that he must be a just 
person, knowledgeable about time, wjth sonorous voice, 
in a pure state, standing, facing the Qibiah except if people 
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S!" d X^n lVl* Ca " U " ieSS thC °PP° site JS done (not 
facing the Q,biak), and that lie must not have observed the 

prayer to which he is calling the people. 

AL- 'I QAM AH 

tuLllr^T-' 1 ^*!!""" 1 '- " is 3 more emphatic swumh 
than the adhan (call to prayer) because of its direct link 
with the actual ritual prayer. If there is a lapse or time 
between ,t and the prayer the Iqamah becomes void and it 
■ s started all over. Ibn Kinanali" said that the prayer of 
whoever deliberately avoids it, is void.* • To be on the save 
side one should ensure that it (the 'Iqamah) is said This is 
in connection with male but as for the female its'recital 
is only a meritorious act which should be recited silently' 
and it does not harm, ir she does not recite it. 

Its formulae is: 
Allah is the Greatest (2ce) 

I 4>ear witness that there is no deity worthy of worship 
except Allah. 1 

1 bear witness that Muhammad is the Messenger of Allah 

Lome to worship 

Come to success 

Prayer has started. 

Allah is the Greatest (2ce) 

There is no deity worthy of worship except Allah 69 
What we have said 70 as regards the Tact that the 
iwnts of the Tqamah are said only once-t*cepf for the 
lakbir which is said twice - is the popular opinion among 
jurists, If any of the component, except the takblr is 
repeated the 'Iqamah is Hot proper/ The reciter neither 
talks while reciting the 'Iqamah nor responds to the 
greetings offered to him. 

A worshipper reserves the right to stand up for (he 
prayer either'duiipg or at the completion of the Iqamah. 
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CONDITIONS OF A§-§ALAT 



The conditions of $alat are lour: 

(i) Removal of scum 71 from the cloth, body and ti e 
place of the worshipper both at Hie commencement 
(of the ritual prayer) and continually thiring the ritual 
prayer. 

(ii) The removal of ritual, impurity (excrement) at the 
commencement and continually in every prayer 
whether it requires bending and prostration or not. 7 2 

(iii) Coverage of nudity with a thick material The 
nudity of a male is from his navel to his knees while 
that of a Tree female, in the presence of a si ranger, 7 3 
is her whole body save the face and the hands. 

(iv) Facing the Qiblah -except during a elo*e comba! in a 
battle, or for a rider (on a mount) in a voluntary 
prayer, while he is on a lawful journey ; the type thai 
allows the shortening of prayer. Whoever performs 
ritual prayer, not facing the qiblah forgetfully, and 
does not realise until he finishes the ritual prayer, 
must repay the ritual prayer. Opinions differ on this 
7A The same rule applies if it is done out of ignorance 
or deliberately. 

OBLIGATORY ACTS OF RITUAL PRAVLR 

Obligatory acts of ritual prayer are fourteen: 

(i) The initial takbir (Allah is -the Greatest) by every 
worshipper; Its form is "Atlahu Akbar" - without 
emphasising the 4 ba 7 Hi is not proper for a person who 
could use Arabic properly to use any other form. As 
regards one who could not pronounce it well in 
Arabic, an opinion is that he should start the worship 
with intention, not saying the takbir in any language 
other than Aj^bic; while another is that he starts the 
worship saying the takbir in his own language. 

(ii) Intention, that is that he should determine wiihin Itis 
mind that he is starting a definite prayer. The deter- 
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nunation should accompany the saying of the takblr 
it is not necessary to mention, in the intention the 
numberofraiSrAoftheprayer ' 

le e r C of at S; o ^Te )~ F ^ «>" Opening Ch.p- 
stopper Q ^ f ° r thC Infam and 3 '«n*-wor 

(iV> Si 6 CO ™ ce ™"< and recital of 

(V) Ind ?h7 in8 - J'," d ° ne PerfeCtiy b * makin * «.e back 

t enl „L ?h nc ? at the same straie!,t ,eve * 

ten.ng t he k and pladng ^ ^ . gn 

side he T ke f PS - hiS UPPCr armS ^ *™ his 
s des he does not raise or lower his head rather he 

straightens his back 

(V ° IZT"?: 11 . h d ° ne by resthlg llis rorell ^ ( nose 
knees and Ins toes on the ground 77 . 

(vii) Rising from the bowing fn/ftii) 

(viii) Rising from the prostration 

(ix) Sitting for the taslim" and its duration is the time 
sufficen for settling down on the posture *nd for 
uttering the salutation. 

(x) Terminal taslim. And its formula is Assaldm 'atay- 
kum and any other formula is not proper for its pi- 
pose. The Imam and the lone-worshipper I. not 
expected to do more, but the follower of an Imam" 
would d.rect the taslim towards his right side then 
toward h„ front intending it as a response to the 
(tashm offered by the) Imam; and he then directs 
another taslim to his left side if there is a worshipper 
there; as a response to the tasflm of the person on his 
left. It is preferred that the taslim of response should 
be said with the same formula for the taslim of 
disengagement. It is not required of a worshipper 
to give special intention of termination of the war- 
snip, for his taslim. In contrast to that is the opinion 
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that he has to make the .intention. To lhis,(schuol of 
thought) the Imam has to intend, with his taslTm. the 

worship, the extention of 
greetings (tasttm) to the angel and to Ins Followers 
Tlv; lone-worshipper has to intend, by his taslim 
extention of taslim to the angel. 

(xi) .Clear and distinct demarcation in the postures in 
between the principal postures. 

(xii) Calming down (not to be in a hurry) in all the prin- 
cipal acts of the worship, be it its standing up, its 

or its prostration, as well as in the 
rising from each of them and the rising in - between 
the twin-prostrations. The difference between at- 
.. tuma ' ninah (calming down) and al- 'itklal (be erect 
or straight) is that the latter is applicable to the 
standing posture such as to be straight and parallel 
while the former is to make the affected parts of the 
body settle down. 

(xiii) Sequences or the acts, this is that the rilua! commen- 
cement shouM precede the recitation, the recitation 
before thebending (mku L Jthe n<*» c before the prost- 
ration" (sujud) and the sn/ild before the taslim. 

(xiv) Continuity, For its is obligatory that the component 
acts of Hie worship and its principal postures should 
follow one another without any interruption. 

SUNN AH ACTS OF RITUAL PRAYER 

Thesttnnah acts of ritual prayer are eighteen: 

(i) Recitation of a Qur'anic chapter or what stands in for 
it 1 after the recitation of Suratu 'l-Fatihah, during 
the $ubh, the Jwnu'ah Friday; and the first two rak' 
ahs of other daily obligatory rituaJ prayers. 67 

(ii) Standing up for the recitation. 
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(iii) Reading aloud in the first two rak'afo of Magrib 
and Isha prayers and the whole of §ubh, Shafamd 
witr; Jumu'ah; the two 'id prayers; midnight supere- 
rogatory prayers and the special prayer against 
draught. 

(iv) Silent recitation in alt others. Silence is the one that 
no ear can grasp while loudness is the contrast. 

NOTE: 

There is no harm if the worshipper reads a verse or 
two verses silently where they are supposed to be loudly 
recited or recite loudly in place of being silently recited, 
whether it is deliberate or out oT forgetfulnes; but if he 
recites more than two verses and he remembers before 
placing his hands on his knees, he would re-recite the 
Fatihah and the chapter but if he remembers only when he 
had placed his hands on his knees, he would not go back to 
it because, according to Mbnu *\-Q*&\\x\ % rak'ah is comple- 
ted by raising of head from the ruku' except in certain 
cases one of which is this, wherein a rakah is completed 
by placing the hands on the knees. As to the question of 
when the worshipper deliberately abandons reciting loudly 
where it is necessary, some scholars said he would seek 
forgiveness from Allah the Most High, and there is no 
penalty for it, while others opined that his salat becomes 
void because this is belittling of prophetic practices dnd it 
is just like neglecting an obligatory act. 

(v) All takhir except the takbJr of rjtual commencement, 
are sunnah acts. 

(vi) The first major sitting of a prayer that requires two 
major sitting. 

(vii) The first At-tashahud (testimony) 

(viii) The second at-tashahud. 

(ix) The articulation of the prescribed formulae thus: 
"All greetings are for Allah, good deeds are for Allah, 
Allah the most decent blessings are for Allah; Peace, 
mercy and benevolence of Allah be on you, oh 



62 



fyifo jL<& ,Cuii; ^ ^\ j 



Jj» t.uU- ^^pJl lij ji f+Jw Jl» t ksSj Jf- -ox ^.j*. 

,ji *^ 'j^ 7 Dii ,4^ J 1 ^ 



63 



alone and has no naHnrr i i , P ' [,e ls 

M Ul ,a,„„, ad is IRs servant and Messenger"*' 1 " 655 "' al 

mulae is" Allah h'T'u ' aS1 to '"'' , " < ' Tl '= fur- 

r ,,ave ffla r, ,y '- as 

benediction to Muliamnn.l J h , , "■ A '"' 8'™ 
iiven benediction ,o 17 ™ a, , ?"r " y ? V "" " aVe 

;;;; ?cel; a ^^ 

0 M wC„ i? ™ f a,Ul lone — '"PPer. 

re q l b ^o° r f S a e:.° Ver 3b ° Ve « 

DESIRABLE ACTS IN RITUAL PRAYERS 
The ^ desirable acts i„ ritllal prayeR arg more thfln 

(0 ^aSS'^fiSiS'; ^ when 

commencement alone* u«e£, ° f 
0") Lengthy recitation during Sub,, and Zukr, but longer 
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in the case of $ubh. 

(iv) Short recitations'during 'A$r and Maghrib prayers, 

(v) Moderate recital during the 'IsHa' 

(vi) Making the length of the second rak'ah shorter than 
the first rak'ah, 

(vii) Making the first sitting shorter than the second 
sitting, 

(viii) The statement ''Oh Allah all praise is aue to You", 
when the Imam says "Allah hears him who praises 
Him", and for the lone-worshipper after he himself 
might have said the former formula. 

(ix) Glorification of Allah during bowing fruku') and pro- 
stration fSufud). 

(x) Saying of "Amin" silently after the end of suratu V 
fatihah. (with moderate enlongation of 'A 1 in "Amtn" 
It.is a name of Allah, the Most High, and the "nun" 
is in the nominative because it is preceded by an 
assumed article of invocation. The implied statement 
is "Oh you *Amin accept our supplication' 1 . A worshi- 
pper behind an Imam would not say *Amin in any 
worship wherein the recitation is not audible except 
if the said follower is able to hear therecitation. 

(jci) Hesitation, of (ll-qunut* 1 during the subh prayer 
alone, after the recitation of- the second rak'ah, 
before the ruku 4 and silently. The formulae is?**Oh 
Allah, we seek your assistance arid forgiveness. We 
believe in You and rely on You. We attach to You all 
good things. We thank You and do not disbelieve 
You. We submit to You, we repudiate and abandon 
whoever disbelieves in You, Oh Allah, it is You we 
worship, to you we offer canonical worship and 
before you we prostrate, To you we hasten and we 
long for your Mercy and fearful of Your severe 
punishment. Surely your punishment is upon the 
unbelievers.*' 

(xii) The supplication after the second tashahhud. 

(xiti) That the two hands should precede the knees when 
moving towards prostration. 
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(xiv) Making the lifting or the two knees precede the fir- 
ing or the two hands when rising from (he prostra- 
tion. 

(xv) Folding or the little firmer, the ring-finger and the 
nml-finger or the right hand and leaving unTolded the 
f " de *; r ' n S er ^d the thumb during the two tashahhud 

(xvi) Continuous side-ways movement of the index finger 
symbohsing with it the expulsjon of w - 

■ left hand is stretched. 

^^'bowing 8 tW ° hSndS °" knCCS duri,,g the 

(xviii) Placing the two hands parallel or dose to the two 
ears during prostration. 

(xix) For a male woVslupper to leave a gap between his 
knees, his .elbows, upper arms (from the sides) and 
thighs during the prostration 

(xx) Saying or Alfahu Akbar. at the commencement or 
every component act of (he prayer except during the 
standing up from the sitting after second- rak ah in 
winch case, one is expected to say AU5.hu A kbar only 

f> .^ 0ne ™«[.have stood up straight and erect. 

(xxi) Sitting on the hip during the two sittings, arxl in the 
sittings in-between the two prostrations This is 
alone by planting the left hip on the ground, bringing 
out completely the two legs from the right side put 
ting the right foot on a vertical position and with the 
inner part or the right big toe placed on the ground 
while the f ft leg is placed in a horizontal position 

(xxn) Placing the two hands on the thighs. 

(xxiii) Turningtif every, worshipper towards the right while 
pronouncing the obligatory taslim. This is done by 
pointing, with the head, towards the front while 

towards the right side where- 
by it is possible to see (from the right side) only a 
side of one's face. ' 

(xxiv) Gazing straight at the point on which the head rests 
during prostration. While in (he standing posture he 
should direct his gaze at (he point whereon he will 
prostrate. 
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(xxv) Touching directly with the head and the palms, the 
ground or What grows from it, , . 

(xxvi) Walking to the worship with dignified bearing and 

calm. 

fxxvii) Straighteness of the rows. _ _ . 

xxv ) Leaving out the saying of BhmUhhtr-Ret/niamr- 
Raffim (In the name of Allah the Beneficent The 
Merciful) during obligatory ritual prayer, 
(xxix) Chafing, after the taslim of disengagement from 
the prayer certain specified formular of Alia I s 
«membLce, such as recital of the following, the 
verse of the throne 88 tasblh, impression orGlonfi- 
cation of Allah 33 times, ra/wiTdJcxpression o! gra- 
titude to Allah) 33 times, takbir (expression of the 
greatness of Allah) 33 times and making it complete 
100 f33 x 3 = 99) with the statement "There is no deity 
worthy ofworship except Allah, He is alone, there is 
no partner for llim, to Him belongs sovereignty and 
praise and He is canable of all things. 

DETESTABLE ACTS 

It is detested to offer supplication after the takbir of 
commencement of worship; during the ntku' (bowing) or 
during the First tashahhud so also is the saying Pf ta 
awwudh. i.e.. 'aildhu btllahl mlnna sh-shaytamr ra,im 
a seek refuge from Allah against satan, the accursed) and 
he saying of basmalah, i.e., BismilfaUir Rohm^r Rah iim 
(In the name or Allah the Beneficent the Merciful , at the 
commencement of an obligatory (ritual prayer). Others arc 
prostration on a carpet, scalf , similar items or tip of 
dress- looking here and there without necessity, crasping or 
cracking the fingers and playing with one's nng or beard. 
So also are closing of eyes, raising one face towarai ; the 
sky putting the two feet together, the placing of hand on 
the waist; thinking and ruminating over worldly matters; 
carrying something on one's sleeve Or in the mou h wor- 
shipping on a path of people who will pass in one s front, 
and killing of fleas and lice in the mosque. 

7d , 
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VITIATION OF RITUAL PRAYERS 



Ritual prayer is vitiated by leaving out any of its 
conditions while the worshipper is capahlc of doing if. 
Other vitiators of as-$alat include: leaving the takblr of 
commencement or worship, intention or any similar prin- 
cipal elements of worship and deli hemic abandonment of a 
sunndh act. Others are talking for any purpose oilier than 
the rectificatioji of the prayer; lot of work, no! belonging 
to the prayer, such as long walking, not a short walk such 
as a walk to put a screen to bridge a gap or a signal. Scrat- 
ching of the body is also exempted . 

Eating and drinking absolutely vitiate ritual prayer; 89 

Extra elements of ritual prayer {such as mku' and sujhd) 

vitiate ritual prayer if the excess is done dcliberatley or out 

of ignorance. In the case of forgctfulncss, the ritual prayer 

is vitiated only if the increase is relatively substantial, such 

as an increase of two rakahs for Subh and four rok'aii 

for each of Zuhr, 'Asrand 'fsha 1 
*• * 

When a person offers a complete ri (ual prayer in per- 
fect* conformity with the rules of the prayer but he cannot 
distinguish which of the component acts of the ritual 
prayer are obligatory, Sunnah or merely desirable acts, 
it is opined in certain legal circles that the prayer of such 
ignorant person is void but the soundest opinion is that the 
prayer is vaJid on the condition that the ignorant wor- 
shipper had learnt the procedure from a learned scholar, 

* PROSTRATION FOR OVERSIGHT 

Sujud for oversight is a sunnah act for the rectifica- 
tion of omission of any component-act that is emphatic 
sunnah. The emphatic sunnah are eight: 

(i) Recitation of other than Suratu *I-Fdtihah. 

(ii) Loud recitation 

(iii) Silent recitation 

(iv) Saying of any takbir other than the takblr of com- 
mencement 
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(v) TahmTd 

(vi) The first Tashahhud 

fw!nS e , ittingf ° rfhe ^mt tashahhud 
(vin) The last tashahhud. 

No prostration for rectifir a Hr,„ ; 
omission of any su*^^^™ » ^ the 

nor for any sunererY, . ° f 3n ei "Phatic 

(Pledge of submissiS Sf * SUdl 35 
recUfi Ca t,on is S« £l^- If 'r n,,io,lfw 
Prayer becomes void ProsST r a " y ° f U,e two t( 'e 
applicable to the omiss on o 2 f °' rec(iflcati - is 

the of Mmm ™T e „f„ r exta u/T " Ct SUCh 33 

whjch does not normally viK»7 ut(era nce s such as 

talk done out of foZ/ilnSw SUCh 35 3 short 

not vitiate wy^^J^™™****" Whidl does 
in a four rak'Ih ^V7ti3E l**™* ° f a 
ritual prayer out of foL(fuIn e s! aWay fr ° m the 

oniy £ t?^'^ * a f „ r u°n V d eRight " » » 

shipper would prostrate "fte » m^*' WO * 

of om ssion or a comM« « fa "' m - If it is on account 

«* On he iZ££?££?$t£. , » — of 

shipper foreete anvth; . . ! * a JuIIower-wor- 

the prostration "fo o^S bv Si V'*"' Con "«"y 
follower to make the n TJ J the J mam compels the 
might not havTomitted S °V h ° Ugh the fo,1 °wer 
if he had not vet ™ " ZT*L. .F 0 * would •* •» , even 



74 



, -j 



75 



Congregational ritual prayer 



least a rak'ah with it, t! -V „ 7 catcllln 6 »P with at 
should not r p a Ml, same S ^ a " ains 3 "* '** 
gation. A con^Jon i^made l?n r an ° M,er C ° ngre - 
Anyone who offers his nrTv, r' W ° ° r m ° re P^""- 
meet up to a fu I Zl , * \ *l° n *' ° r ° ne w,, o does not 

as a fan" vT- vo ", ippe^^r/'M ' -° r With anut '*' P™°n 
Allah the matter o X', o " T"" 0 " ° f ' Mvin « ^ 
provided (lie concert I n ° Prayers « chosen, 

is m a mosque when i „„«,.„, « een observed. Wlioever 
be said congregad on ,1 ^ " ntUal is at >-< to 

lar ritual prayer sepa afelv , ,h Commence t,lat simi- 
or optional. Separatel *. be 'he ritual prayer obligatory 

REQUIREMENTS OF IMA\lSII!P 

I P^ZTtloTT > f ° r ' ,eing ^ ' mam are 

P aye wj"e 1^?™^ ^ '"ds -he 

r yer Wiu,e Jie was consc ous of the fart that h« 

m astate of impurity, ls not valid he WaS 

™e iorsh^'cV S3me time 3 rul1 — -worsluppe, 
me warship of a person becomes voiri if k„ • 

IV S^SS* Jraaituhip „ f . femiIe ls no| „ „ y . 

minors. pt for hls group of 

VI Sanity. The Imamshjp 0 f an insane Iir9 / J 
not valid, or a dru nkard is 
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VII Freedom - Ins is a conditio,, in .hunuuh prayer 

VIII Freedom from viciousness. The Imamship of an adul- 
terer or a consumer of liquor is not valid 

IX Capability of performing the basic elements of the 
prayer. The Imamship of a person who is incapable of 
bowing, for lnstancei is no( vali[f excc w[icn 

followers too are similarly incapable. Similarly the 
Imamship of a person who is not conversant with the 
principles governing prayer, is not valid, except for 
people o Ins category. There are different op nions 
on (he validity or otherwise 

(a") from Za ( ^ ) 9 2 as well as die Imamship of 
one who has grammatical lacunae.' 3 A prayer behind 
a person who belongs to another school of law such 
as a follower of Maliki school behind a follower or 
Shafi school, is valid. 

CONDITIONS FOR THE VALIDITY OF Til,: RITUAL 
PRAYER OF ONE VV7IO WORSHIPS BEHIND AN IMAM 

The conditions governing the validity of (he ritual 
prayer by one who worships behind the Imam are fve 
I Followership. That he makes the intention that he is 
a follower of the imam and that his own prayer is in 
accordance with that of the imam. Thus if iJfollows 
' he Imam without the intention of following the 
Imam Ins prayer is vdid. 
» A person who owes an obligatory ritual prayer shall 
not seek to accomplish i, with a congregation (or 
an Imam) that is performing an optional priyer. 

ni That (he obligatory prayer of the two {that of the 
Imam and the follower) be identical; either in the 
case of XteZuhrand - Af r prayers or any other s^ 
obligatory prayer. Z uhr prayer should not be Tr 

liZtz ^ * m " m Wh ° iS 'AsTor 
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'V That there should be uniformity in its being offered 
at the right time or compensatorily . 94 A Z"hr 
prayer, for instance, cannot be performed by some- 
one who is compensating for it behind a person who 
is performing it withiri schedule, or vice versa 

V Succession in the commencement and pronunciation 
ol terminal taslim. i.e. if a worshipper commences the 
prayer or pronounces the taslim l^fore oral the same 
lime as the Imam does; in each case, his prayer is 
vitiated. As for one who precedes the imam in doing 
other acts, his prayer is not voided on that account 
However such is improper. It is reprehensible to do 
the acts sumiltaneously'witli the Imam. 

DESIRABLE ELEMENTS OF CONGREGATIONAL 

PRAYER 

It is preferred Uiat a single person performing ritual 
prayer with an Imam should stand to the right of (lie 
Imam; but two or more followers should stay behind the 
Imam. The prayer of a follower-worshipper who stays in 
front of the Imam, is valid, though the act is reprehensible 
it.it is not out of necessity. 95 Tha prayer of a follower - 
worshipper who stays alone behind the row is valid it is 
however- reprehensible to divide the rows without' any 
excuse. It is permissible for the one being led in ritual 
prayer to be on a higher plane than that of the Imam 
except if is purposely done out of pride, in which case his" 
prayer becomes void. It is not proper for the Imam to 
worship on a place higher than the place of his congrega- 
tion except in a ship.' 6 If the difference is minimal such as 
a span of the hand, and it is not out of pride, then the 
prayer is valid. However, if the difference i £ more than a 
span of a hand, the prayer of both the Imam and the led 
becomes void. 
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OBLIGATION OF FRIDAY WORSHIP 



m™!. f 3y Prayf V r 18 a " individuaJ ^ligation. For a person 

£Zf, ^ a ^ U iS com P ul ^ t« start moving 

SK? f ( ? mOSqUe) the caI1 is made - a < a timf 

efficient for its attainment, (i.e. meet die prayer) As for 

the one in the neighbourhood of the mosque, it i obliga- 
tory for him to start the movement as soon as the sun 
passes the meridian, it is believed, elsewhere, that it is as 
soon as the call is made. The conditions for 'its b com rtg 
obligatory are seven; B 

(0 Liability. It is'not obligatory on a minor, an insane 

or similar persons, 
(ii) Freedom. It is not obligatory on a slave or partially 
freed slave; though it is recommended for the latter 

It is also recommended that the young ones should' 
attend it. 

(iii) Masculinity . It is not obligatory on a female 

(iv) Residence. It is not obligatory on a traveller except 

/ . t I t ln u te , ndS t0 Spend up to four da y s 'n the place 

2/x v° * I'" 3 p!aC£ Where pe °P le normally dwell' 
in; vicinity, rhe prospective worshipper should at the 

time of the ritual prayer, be in a place not more than 
three miles (4.8 kilometre) away from the mosque 
Irns is the extent to which a high voice may be 
able to reach if the wind is silent and there is quite- 
ness while the caller has a sonorous voice The 
three-mile distance would normally be from the 
minaret. Others opined that it should be from the 
outskirt of the town. A mile, according to popular 
opinion, as shall be seen later, is made up of a thou- 
sand cubits. The fixation of the mentioned distance is 
applicable only to one who is outside the town where 
the Friday prayer is to be held; but as regards he who 
tt within the town, the attendance and performance 
of Jumu'ah are obligatory on him, even if he is six 
miles or more, away from the mosque. 
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(vii) Sound health. i, is not ohllga((jry (in 

but if | lc recover, before the Friday prayer s held 
it becomes mandatory on him. ' 

ESSENTIAL CONDITIONS FOR THE VALIDITY OF A 

FRIDAY RITUAL PRAYER 

cond^J , Tne , y 8 ;1 t ;I. ^^day^,tli^,1 

00 The congregation. It has no fixed number of members 
bunt 1S not proper for three, four or similar mm e 

" ^ make r an '"dependent and self reliant 
village. The issue of number h necessary only for the 

~ZTT 3nC ! ,10t ^se™ 6 

mam, and only about twelve followers remain up to 
«ie t.me of the utterance of taslhn by the Iml the 

UiU I he central mosque. It , s not valid in any other place 
not even on the roof- terrace of the mo « nor 
ms.de the dome. It is va]itJi for other ^TmaT 
a place that amounts to the central m Jque such 
* Mb -surrounding, its attached passages on« t£ hne 
are not d.sjointed, and the mosque is. crowd"" 

(iv) Sermon before the worship. The sermon is not 
properly delirered except with the arrival of congre 
gat.on that ls large enough to constitute I Friday 
congregational prayer. y 

DESIRABLE PRACTICES CONNECTED WITH FRIDAY 

PRAYER 

The following are desirable for Friday prayer- 
Doming m beaudful clothes; 
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Clipping of the moustache; 
Paring of the nails, 
Cleaning the teeth; 

Applying scent and similar desirable acts." 
MISCELLANEOUS PROVISIONS ON FRIDAY PRAYER 

Obligation of Friday prayer is removed by any of tho 
following; .llness that prevents its attendance or which 
makes its attendance very difficult; taking care of a sic k 
dose relahon or fear of a persecutor who may harm one's 
wealth or ones person; fear of fire, a thief or of being 
arrested by one s creditor while one is sincerely incapable 
of payment; much mud, heavy rain fall, the eating of 
garlic** and (exposure )of nudity. '°° 

PRAYER WHILE ON A JOURNEY 

(Shortening of) ritual prayer while on a journey is a 
prophetic practice. It has a cause, conditions and cir- 
cumstances. Its cause js every long journey that is up to 
four bands. « A band is four parasangs. A parasang Is 
three miles. A mile is a thousand cubits. 103 T he span 
of the journey on which prayer could be shortened is thus 
sixteen parasangs and this amounts to forty-eight miles. 

Its conditions are four: 

(i) The distance to be taken into account should be one 
way only, 105 Thus the return journey would not be 
taken into account in calculating the said forty-eight 
miles, rather the return journey is regarded as a 
separate one. 

(ii) Determination, right from the beginning of the jour- 
ney, to make such 2 long distance uninteruptcd 

(hi) Commencement of the journey. A resident, at the 
commencement of a journey, would begin to shorten 
his prayer after passing the suburb villages adjacent to 
the town, A rural dweller would commence the ihor- 
tening when he passes his way stations that is, the 



86 



-/fo x& p\ ±£* jt«J 0\> 

5ln *J : CjS i^ii>. ti; a^f; 
W^' j> & 13 j&a jfc 



87 



houses where he seeks shelter. One who resides on a 
mountain or hamlet where there are neither buildings 
nor villages, vould start the shortening as soon as 
he departs his house. The terminal point Tor the shor- 
tening of prayer on the return journey is the starting 
point for the commencement of the shortening on 
the way out. 

(iv) Lawfulness of the journey. 

One who travels for pleasure such as hunting without 
a necessity, or one whose journey is sinful, such as a fleeing 
slave or a person who unlawfully disobeyed his parents 
cannot shorten his prayer. 

The appropriate situation is any prayer with four 
rak'afis which falls due during the journey $ubh or 
Maghrib prayers cannot be shortened. An appropriate 
prayer that is due during the journey may be shortened 
whether it was performed during the journey or repaid 
when one had arrived, just as any prayer that is due while 
one is st.ll at home, shall be fully performed, whether it is 
performed while still at home or repaid during the journey 

^ 0rt To6 n8 Sha " CeaSC after a sta y of foiir f'.ll days in a 
pface. 06 

USEFUL HINT 

It is valid for a traveller to perform his prayer being 
led (in a congregational prayer) by a resident or vice versa 
it is however, reprehensible. The reprehension is more 
emphatic in the case of traveller being led by a resident If 
the traveller however worships behind the resident it is 
mandatory on him to follow the Imam throughout He 
would not repeat the prayer. If a resident prays hehind a 
traveller, each of them would conforrn to the appropriate 
practice of his own situation; thus the traveller would per- 
form what, is obligatory on him (i.e. 2 rak 'a! is) when he 
utters taslim at the completion of the two rak'ahs, the 
resident would perform what remains to be preformed of 
^ns own prayer. 

88 



'J^i lii ^ % ^ , t, N £ ') -j jSJi 'j c; g'i 

, *" V "* * 



jz/J c& 'i^Jii Ur; JLa; ^ji j <o ^ 



^iClJi JlJ J, *j& JXii pi; , ^ isaj 




COMBINED PRAYERS 



Combination of (wo close prayers is a concession, if it 
is on land and not on sea. When the sun passes the meri- 
dian and a traveller is at a place of watering or he is still on 
his mount (animal or vehicle) and he intends to alight from 
his mount after sunset, he would have to literally combine 
i wo prayers. The early afternoon prayer az-Zuhr would 
be performed at the end of its prime- time and the late 
afternoon prayer al-'Apl at the beginning of its prime 
time. The same applies to a situation when die traveller 
would alight at after the svm has turned pale but before 
sun-set. 

Sun-set (Al-Maghrib) and night prayer (al-'Isha') 
may be combined on account of rain alone, or rain which 
is accompanied by darkness and mud and not when the 
rain is accompanied by only darkness. There are two diffe- 
rent famous opinions on whether or not the two prayers 
could be combined on account of mud alone. The combi- 
nation is done by making a call for sun -set prayer in the 
minaret at the beginning of its prescribed time, thereafter 
the performance of the prayer is delayed a bi't, then the 
call for night prayer is made inside the mosque in a low 
voice, then the night prayer is performed before the dis- 
appearance of the twilight, then the worshippers disperse 
The witr cannot be performed until after the disappea- 
rance of the twilight. 

EMPHATIC TRADITIONS IN RITUAL PRAYER 

The prayers that are emphatic prophetic traditions 
are four: 

(i) The most emphatic one is witr prayer. It is made up 
of only one rak ah. lis prime-time falls due after the 
performance of the obligatory night prayer. It is 
preceded by s/iaf 'which is demarcated from it by the 
utterance of "Assalam 'alaykum. " It is recommended 
that on the first rak'ah of shaf (after the recitation 
of SStratu V-Fatihah), Sabbih hma Rabbika 107 be 
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recited, and recite on the second rak'ah (after the 
recitation of Zuratu'l-Fatihdh) "Qul-Ya Ayyuha 
'l—Kafiruna. 108 And the witr prayer is to include Qui 
huwaAllahu Ahad and al-mtt 'awwidhatayn, 109 ■ 

Whoever forgets to perform witr Or sleeps off only to 
wake up when the period before surf-rise is only sufficient 
for the performance of about -one or two rak'ahs would 
abandon the witr and perform the $ubh 110 prayer If the 
duration before sun-rise is sufficient for the performance 
of three rak'ahs or four, he would perform the witr and 
then the $ubh. If the time is sufficient forfive rak'ahs lie 
would perform shaf; witr and the $ubh prayer but leave 
out the day-break prayer. 111 If it is sufficient for seven 
rakahs, he would perform shaf, witr, day-break (fair) 
prayers and then the Subh prayer. 

(ii) The prayers of the two festivals ('Id). The 'Id prayer 
is an emphatic tradition for one on whom Jumu 'ah 
is dye. It is a meritorious act for a slave, a traveller or 
a woman. It is two rak'ahs; with neither call to prayer 
nor 'Iqamah (commencement of prayer formula). 
In the first rak'ah, iakbir of commencement shall be 
done six times apart from the initial one. For the 
second rak'ah t there are five takblra apart from the 
one. with which one comes up to the standing posture. 
It is not recommended' that one should raise one's 
hands while uttering the takbir except for the initial 
one for_commencement. If the worshipper forgets 
the takbir he would return to perform it, provided he 
had not placed his hands on his knees for bowing, 
and he would thereafter prostrate after the utterance 
of the terminal taslim. (Ba'dT) . It is desirable that the 
takbir be made aloud. It is desirable to use scent. And 
any .one who is capable, of doing so, should wear new 
garments, while the return trip from the prayer- 
ground should be through a route other than the one 
through which ohe goes to the prayer-ground. Also 
desired are that one should take break-fast before 
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going io (lie prayer ground for the Udu' l-Fitr 112 
and to delay break- fast rill after the prayer in the 
case of'ldu M-kabir. 113 It is desired as well that 
Glorification of God should be consistently made at 
the end of each of the fifteen obligator' prayers 
joining immediately after the 'Idu'I - Kabtr prayer. 
The first is the early afternoon prayer (az-guhr) on 
the day of the slaughtering and the lasUs the Subh 
prayer of the fourth day after die It! d;iy t he luiinu- 
la 1H could he; 

Aflah is the Greatest, Allah is the Greatest, 
Allah is the Greatest. 

There is no diety worthy of worship except Allah. 
And Allah is the Greatest, Allah is the Greatest, 
Allah is the Greatest. 
And all praise is due to Allah. 
(iii) The prayer on occasion of the eclipse of the sun. It is 
a prophetic tradition for every one who is with legal 
discretion (i.e. matured, sane and conscious), male or 
female. It is desirable to perform it in a mosque 
congregationally. (without y Adhan or ^Iqamali). Its 
time is as soon as it is time when Nafilah is normally 
allowed up till when the eclipse disappears. Its per- 
formance is made up of two rak'ahs; each rak'ah 
with two bows (ruku*). It is with neither Mdfian 
nor Vqamah. 

During the first standing 115 of the first 
rak'ah, the worshipper recites after Suratu V-FatHjahl 
Suratul *I-Baqcirah; 1 1 6 and during the second standing of 
the first rak'ah, after sumtu'I- Fatiah, he recites Suratu 
Al- 'Imran. M 7 During the first standing of the fecond 
rak'ah, after the recital of Sura tul 'I~Fatihah t he recites 
Suratu N-Nisa'i, lJS and in the second standing of the 
second rak'aK after the recital of Suratu V-Fatihali, he 
recitesSurafu 'l-Ma'idah.* 19 

The prayer on occasion of the eclipse of the moon is 
a prophetic tradition. It is performed as other supereroga- 
tory prayers, in two raffahs, with one bowing, one stan- 
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ding in each rak v ah, and the recital in the two rak'ah are 
made aloud and it is not done ct n^egationaliy. 

(iv) The ritual prayer for seeking rain. It is for seeking 
good harvest or water for drinking by animals, human 
beings and for such other purposes. It is performed, 
like other supererogatory prayers, in two rak'afis and 
willi loud recital in the two rak'ahs. 

FAJR (DAY-BREAK) PRAYER 

The two-rak'ah day— break -prayer is meritorious and 
it requires a definite explicit intention. Its time is at the 
appearance of the morning twilight. Whoever enters the 
mosque wliile the Imam is performing the Subfy prayer- 
shall abandon day— break (Fajr) prayer and joirl the Imam 
in the Sttbh prayer. If the prayer is commenced while he is 
in the court— yard of the mosque, he would perform the 
Day— break prayer, provided lie does not 
entertain the fear of missing £ rak'ah, if he entertains 
it, he would join the Imam in the performance of the §ubh 
prayer. It is desirable to read only Silratu *1—Fadhah in 
the two rak'ahs. 

SUPEREROGATORY RITUAL PRAYER 
Meritorious prayers are; 

(i) fialQiu $-Duha— Forenoon ritual prayer consists of a 
maximum of eight rak'ahs, 

(ii) Mosque - salutation - prayer is of two rak'ahs. It is 
performed before a worshipper sits down. Sitting 
down without its performance does not absolve one 
of its performance. 

(iii) Tarawih prayer during the nights of Ramadan. It is 
made up of twenty - three rak'ahs inclusive of the 
j/ia/ r and wttr. 
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(iv) The supererogatory prayers before and after early 
afternoon prayer (%ufir) t before late afternoon prayer 
CAsr) and after sun-set (Maghrib) prayer and 'him. 
There is no specification of number as regards these, 
rather the worshipper performs as many as he is able. 

(v) Prostration during the recitation of the Qufan by the 
reciter t^o an d one who is listening to the recitation 
intentionally, provided the reciter is fit to be an 
Imam (spiritual leader in prayer) by being a male, 
matured, and with valid ablution; and not one whose 
purpose is to make people (appreciate) and note the 
excellence of his mode or manner of recitation. There are 
eleven prostration points in the Qur'an, excluding those in 
Suratu 'N-Najm, Sura tu 'l-Inshiqaq, Suratu 7 qalam and 
the second prostration in Suratu 'L-hajj. {2] 

FUNERAL RITUAL PRAYKR 

Funeral ritual prayer is a collective obligation. 113 It 
is said by some scholars that it is a prophetic tradition. Us 
principles are five; 

(i) Intention 

(ii) Standing 

(in) Takbir. They are four. If the Imam makes the fifth, 
the prayer is not vitiated on account of lhat; but 
those praying behind him shall not say the fifth with 
him; rather they would pronounce the taslim 1 hey 
need not wait for the Imam (in the pronouncement 
of the terminal Assalam 'Alaykumlfi is desirable to 
raise the hands only in the first takbir and to start the 
ritual prayer with "All praise is due to Allah". 

(iv) Offering supplication for the dead, immediately after 
every takbir, in any possible form of supplication. No 
specific formulae is required, for the said supplication. 
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(v) As-satam. The Imam is required to pronounce "Assa- 
lam l alaykum" once, turning his face slightly to right 
and loud enough for him and those behind him to 
hear The follower-worshipper would pronounce the 
Taslim audibly enough for liimself jdone to hear.Jie 
does not make response of Taslim to the Imam. 



CHAPTER THREE 
AZ-ZAKAH 

Zakah (Due) is a term used for a specific rate taken at 
a specified time from a specific amount at a specific level, 
and expended on specific areas. 

It is obligatory on every free Muslim, male or female, 
young or old, sane or insane. 

The nisab 1 2 3 of gold 1 7 4 is 20 dinars 1 2 s while that of 
currency is 200 dirhams. 116 The payable due in each case 
is 2Vi% once it has been fully possessed by the payer for one 
full year. 

ZAKAH ON LIVE-STOCK 

Under this category are camels, cows, sheep and goats 
be they fattened or left to go out for gazing, whether engaged 
or idle. 

Zakah is not due on animals such as horses, mule, 
donkeys as well as on slaves. Gazelle and sheep in the throes 
of giving, birth are also excluded. 
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The coii.lilions wlncli make Zakah mandatory are: 

(i) Attainment of a minimum assessable amount or number 

(ii) Full ownersliip 

(iii) Being in one's possession Tor a whole year as at the time 
when the collector, if there is one, arrives. 

THF ZAKAH ON CAMEL 

On every five camels a young sheep is due. Tins is one in 
its >n,1 year It is to he a young sheen if sheep are as common 
: ,s or more than goats in the locality hut if goats are more 
common than sheep then a young goat shall be. I Ins is what 
should be given out up to (and including when) the number 
of the camels reaches nine. 

When the number reaches ten, and up to fourteen then 
two sheep shall be issued. When the number readies fifteen 
three sheep shall fall due up to when the number reaches 
nineteen. When the number is between twenty and twenty- 
four the two inclusive, then the due shall be four sheep. 
When the number reacl.es between 25 and 35 then the clue 
from it is a young she-camel, it is a she-came! in its second 
vear if the payer does nut have such a she-camel, then a he- 
camel that is in its 3rd year. When the number is between 
36 and 45 a weaned she-camel 11 Ms due. When the num- 
ber reaches between 46 and 60 a mature (capable of bearing 
pregnancy and male-crossing) she-camel is due. It is the one 
in Us fourth year. When the number reaches between 61 and 
75 then the due is a she camel that is >n its fifth year, 
lietween 7u and ( U), two young she camels are due. 
[Tfnn'Jl 1 1 1 12lMlien Iwu mature she camels are due. ^ 

II (he number exceeds 120 the assessment changes. 
On every 40 a young weaned she camel is due and for every 
fifty, a mature she camel. 
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CATTLE 



Par every 30 heads of cattle a he-calf or she-calf 
(which has attained two years) is due. Due on every 40 
heads of cattle is a three- year old calf. Only its female shall 
be taken. That is, a three-year-old. Thereafter up to 120. 
the due on Lvery 30 heads of cattle is 2 years old calf and 
from every 40, a mature 3-year-old calf. The collector may 
choose whether to take a 3- three- year-old mature calves or- 
4 -two-year old calves on 120 heads of cattle. m 

ZAKAII ON GOATS AND SHEEP 

On 40 sheep or goats, the due is a young ram or sheep. 
It may be sheep or he-goat. It must have been a year old. 
Out of 121 goats, the due wilt be 2 sheep. 1 31 On 20 i, three 
sheep are due. 133 On 400, 4 sheep are due. 1 34 Beyond 
400, on every 100 sheep or goats, one sheep is due. 

NOTE: 

It is not proper to select as ZakahWxt choicest of the 
flock or herd, such as the specially fattened, the stallion or 
the most milky one. In the same vein, it is improper to select 
the worst or of least value of them such as an infant lamb, 
he-goat, old goat or an handicap-animal. 

ZAKAH ON FARM -PRODUCE 

It is (applicable only to) the farm produce which is a 
staple food. Thus, Zakah is due on wheat, barley, rice, and 
similar items. It is also due on pulse or legumes such as lentils 
peas beans, chick-pea, dates, raisins and olive. Zakah is not 
to be taken from canes, reeds, herbs, fig and fruits such as 

pomegranate. 

The Nisab of farm produce is 5 Wasqs (loads). 
These five wasqs are 1,600 Baghdadian rati 1 * 8 Every rati 
is 128 Makkan Dlrham, This (a dirham) is about 55 grains 
of medium size barley. The said weights would be after the 
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amuva ol the low -quality grains and after its dryness The 
due to be taken from farm produce is one tenth, if it t w - 
mi without any senousd Tort, such as if watered by rain But 
■f irrigated through equipments such as machinery then 
due is a twentieth I) 137 y ' MK 

EXPLANATION OF TIIOSK TO WIIOM ZAKAII CAN HE 

GIVEN 

It is paid (o any of the 8 categories of people mentioned 
in the statement of Allah: 

"Alms are for the poor and the pauper. . ((J 9:60) 

(i) The poor is he whose possession is insufficient lor his 
livelihood. If he, too, possesses minimum assessable 
amount (nisah) hut which is not sufficient for his up 
keep and that of his family, he loo, should accept 
Zakah. 

(ii) The pauper, is more needy lhan the poor, lie is Ihe one 
who has absolute nothing.. It is a condition for him and 
the poor that each of them should be a muslim and free 
from bondage of slavery. 138 

(iii) The one engaged for the activities of Zakah, such as the 
collector, even if he is rich. 

(iv) Those whose hearts are being drawn (to Islam) These 
are unbelievers (Zakah is not to be given to Muslims 
alone). They are given to attract them to Islam. 

(v) The slave. He is a muslim slave. He is bought and 
manumitted and such a slave shall be under the tutelage 
of Muslims for a period. 

(vi) A debtor. He is one who is indebted, not on account of 
insolence or viciousness and he does not posses the 
means of settlement or whose possession is barely 
what he needs lo settle his debt. 

(vii) The cause of Allah. What is meant by this is, Jihad 
other than pilgrimage. So part of Zakah could be given 
out to a warrior (in the cause of Allah), whether he is 
rich or poor, to be expended on his war. 

(viii) The way-farer. This is a stranger-traveller. He is given 
on three conditions: That his journey is not criminally 

106 



<i cc» ^ oir 'ji; <jz ^ ^ 'jt^ ^ 

j C* : ; ^ # # ^ ^> Sl> 'd> * & 

^ 

: ^ ^ ji oir & ^ ^ ^ V* V * 



107 



MISCELLANEOUS PROVISION 

^ ^Zyl^tZ^ "* " K or 

« «*"«»«!. It is n« p ^ a ' w,,id ' t,le Zakah 

^ere is aether p^^Xri tf "^'V' e ' Sewhere 
tHan ,h„ e .f thep, "e ^f 1 1^°" hardshi P 
dut will stall have t« be „»? L ' eVen then > P art the 
^•"•h g re a tcr par ^n^^ e ( f e !n tbc *™ <^ collect^ 
wh«e poverty iL J^re ""^ f ° ' h ° Se dsewl 'ere 

SETTING ASIDE OF ZAKAII 

?* how «cr it is removed £ be liable. - 

(i, en he is responsible for thl """P^ion of a yea r 

^ it is set aside' bu before i t ™ place ^ en t 'he loss due' 
^t lost, l le w; jM ,n™;7;< >epnncipa, we al t h 

Anyone who dies before the ' entillC(l to i( 

anyone who gives a tntZt , P a 5"" e "* of hi s Zakah 
on his pro pert y h.tt *° 1 " ,e effect tlla < ^kah i s 

^ asset. It i? des^'t ^ I L^'af e 'V n,m hta 
Biven in secrecy and tfiat l vulUnt ™y alms (not Zakah)he 

^es and ne^L.s , io^,^"^'^' 1 P ref «*bly on close 

Phet that it is ^ in (he Zn^LlT' ° f Pr °" 

ALMS OF BREAKING THE FAST OF RAMADAN 



108 



*oi; C-^ y 'ajZ V 'ol t Jy£ j£ ' ^ 

V v bfc ^ it; jir bi; ^ tf j i^i 'ojz 

u>i ji.; . ^> ^ 

* ^ W - ^ > 'jA; cm; JLa Sc. 

109 



v*ews it is to he paid on the eve of the Ramadan festival 
The other view is that it is to be given when the morning- 
twihght appears on the festival day. 



The implication of the difference between the two 
views becomes obvious in the case of lie who {between sun- 
set and day-break} dies; gives birth, accepts Islam or in 
similar circumstances. 

It is proper to set it aside, two or three days to the fes- 
tival. Its obligation does not lapse by the passage of its lim- 
of payment. It is not to be given to any other than a poor 
Muslim who is a freeborn. The rate is one sa' 1 4 1 of the 
common food item used in the locality. 

It is to be paid by every responsible; free and capable 
mushm for himself and on behalf of his musliin dependants 
who are his relations such as children, or those under him 
such as slaves and similar others, such as wife and her domes- 
tic servant, even if the wife is rich. We have dehheiately quali- 
fiers "Muslim, capable responsible and free" to exclude 
unbeliever, slave, incapable person, Tor whom it is not obliga- 
tory. 

An incapable person is he who does not have up io a Sa- 
in excess oT his sustenance for one day and be finds no one to 
lend him. 143 
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FASTING 

Fast is restraint from the passions of the stomach arui 
the sex-organ for a full day, with the intention of drawing 
close to the Almighty Allah at times other than the period of 
menstruation, post natal Needing, and the festival days 

Fast has three principles: 
0) Restraint from vitiators of fasts such as sexual cohabi- 
tation, discharge of sperm, semen or (deliberate j vomit 
Others are making food, drink or similar things get to 
the throat through the mouth, nose, ears or eyes. 
00 Intention. A fast, whether obligatory or supererogatory, 
is not valid without intention. It is a condition that 
the intention must he speufic. For example, to give 
intention for "the obligatory fast of Ramaijn'n." The 
intention should he made before the day -break, Inten- 
tion made in the afternoon of the fast is not proper. It 
must be decisive. Intention on probability is void. The 
intention of one who, on the eve of the day of doubt 
44 intends to fast if the day is the day of 'Ramadan fast 
is not valid. 

(iii) The period of fast. This is from the appearance of the 
actual morning-twilight until sunset in the days other 
than the days of menstruation, posl natal bleeding, 
post-Ramadan Festival, Festival of Sacrifice, and the- 
two days following the Festival of Sacrifice, 'for some 
one who is not on tamattu* hajj. 

OTHER PROVISIONS 

It is desirable t& break the fast in earnest (at sunset), to 
take the pre-dawn meal late (just before dawn); curb the 
tongue from delirious or indecent talk; avoid cleansing the 
teeth with fresh chewing-stick; and to avoid excessive rinsing 
of the mouth, or nose. 

Also desirable are fasting on tne 'Arafat day for a non- 
pilgrim; fasting on the 9th and !0th o( Muhanam; three days 
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m every month. The days need nut he 13th, 14th and 15th 
at lunar month,,, is permissible for one to fas, on Friday 
■s reprehensible to taste anything. Ifit is done, it has to be 
spat out. Also reprehensible are sexual preliminaries such as 
kissing, physical contact, romantic thoughts or look or 
romance, ,f one is sure of self-restrain (from ejaculation o 
srong sexual arousal), bm if one is not sure, all these are 

ctnot* 1 Tn^r' A Pt ' rSO " -'—mg even 'voluntary f 
cannot abort the fast on account of a firm commitment fur 
am-lar excuse, If any person impos.s a v.w „f irrevocable 
divorce or manumission on a fasting person, the vow shall be 
broken; except when the person wh« pl ai es th ( v vw on the 
person is one of his parents or his tutor (spiritual guide or 

Provided ihe one who imposes the break do.s so « ut of pity 
over the hardship of the fast. P V 

Whosoever deliberately or out of forgetfulness aborts his 
Ramadan fast in the d.y-tim., would have to repay the fas 
He has however ,n adrfiti.n committed a sin if it is intend 
tional for which reparation is obligatory on him lie is at 
hber ty to select any of the three repanLy modes which 

(i) Feeding of 60 poor people, each of them taking as much 
as the mudd of the prophet (S.A.W.) 

0i) Fasting for too consecutive months. 

(iii) Manumission of a worthy full muslim slave (not par- 
tially or conditionally free). Not one who is otherwise 
qualified for manumission. 
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CHAPTER FIVE 
SPIRITUAL RETREAT - M llKAF 



Its rea] meaning is staying in a mosque for the purpose 
of worship in a specified manner for at least a day and a night 
antf at most for ten days. It is one of the voluntary merito- 
rious acts of worship. It lias four princi files, 

(i) The performer of the V 'tikaf That is any rational 
Muslim. The retreat by a woman, a child or a slave is 
valid. 

(ii) Fast. Retreat is not valid without it. 

(iii) The venue of retreat is the mosque. It is not valid in 
any other place. 

(iv) Continuous performance of any of the specified acts 
of worship. They are canonical prayer (af—Salah), 
Qur'anic recitation and remembrance of Almighty Allah. 
It is reprehensible for him to engage in any other acts 
of worship apart from these three, such nre-occupation 
with acquisition of knowledge or research; or extensive 
copying of the Qur*anj or to be Imam of the daily 
prayers. Also reprehensible for the per form ei of the 
retreat, is climbing the roof of the mosque (or else- 
where) or the minaret; going out on consolatory or con- 
gratulatory visit, retreating without having with him 
adequate provision. 145 It is desirable to observe the 
spiritual retreat during the month of Ramadan and per- 
formance specifically during the last ten days of Rama- 
dan-is an emphatic tradition of the prophet. 

V1TIATORS OF'I TIKAF 

One's 7 'tikaf becomes void with the commission of a 
grievious sin such as adultery or fornication, consumption of 
liquor, telling a lie, making a defamatory accusation, and by 
sexual cohabitation or its preliminaries such as lustful kissing 
either during day-time or night, menstruation, eating or 
drinking during'the day, or going out of the mosque, not for 
the purpose of sustenance nor response to the call of nature. 
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CHAPTER SIX 



PILGRIMAGE 

It is obligatory on a free mature and capable person 
once in his or her life-time. It is not valid except from a 
Muslim. It lias four principles. 

1. Putting oneself in an inviolate status during a particular 
period, in the months of Shawwal, Dhu'I-Qa Mah and 
Dim M-Hijjah and in a particular place, that is Makkah 
for those who are within Makkah at the period of invio- 
lation. The place, for one coming from Madina is Dhu 
M— Hulaifah; for one coming from Egypt, Syria and 
Maghrib (Algeria, Tunisia, Morroco, Mauritania and 
Libya), the station is'al-Juhfah. Yalamlam is the station 
for one coming from Yemen while Dhatu 'Iraq is the 
station for one coming from Persia,Iran and Khurasan. 
The state is not validly entered into except with an 
accompanying intention, either through word or action, 
for a person, immediately before entering the inviolate 
status to cleanse off his dishevelled parts by paring his nails, 
and shaving certain hairy partsof thebody (pubic hair and 
armpits). 

■» 

Traditional Prophetic acts of fhram (inviolate state) are 
four: 

(i) Bath at the time of wearing it. 

(ii) Abstention from sewn clothes; sewn wrapper or shoes 
(or covered sandals). 

(iii) Two non-obligatory rak 'ahs. 

(iv) At-Talbjyah - response call. . The formular is: I am 
totally available to you, Allah. I am totally available 
to you. I am totally available to you, you have no 
partner. 

Surely praise, benefaction and sovereignty are yours 
You have no partner. 1 4 6 
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The Muhrim would nut stop chanting the call until he 
enters Makkah; and performs the circumambulation and the 
jogging between Safa and Mama, Thereafter he resumes the 
talbiyah until lie gets to worship- ground of 'Arafat/ 

There are four kinds ofY/jram. The best of them is the 
Ifrad -exclusive This is when the pilgrim enters into 

inviolate state for" the hajj alone. Then afterhajj rites, it is 
traditional (sttnnah) for him to enter the inviolate state for 

lesser hajj - Umrah. 

' Thtlhram of a male involves both his face and his head, 
thus he is prohibited from covering both with whatever 
amounts to direct cover such as turban, rag or any of such 
thing! that cart be of benefit to him, from heat or cold. It is 
forbidden for him to wear a ring. TheV/iram of a female 
involves only her face and her hands. She is allowed, to hang a 
cloth over her face for the purpose of veiling it from 
arousing passion but she is not to aftx the cloth to her face 
with a pin or a similar item. It js forbiddep for a Muhrim to 
apply scent that can stick to the body or the cloth such as 
musk or ambergris. One is also forbidden from anointing his/ 
her hair, clipping nails, cutting of hair and having sexual 
cohabitation or its preliminaries. 

Hajj becomes void if sexual cohabitation occurs before 
staying at the 'Arafat or after it but before performing the 
circumambulation of ^ifa'^ah 141 and throwing of pebbles at 
the Jamrat al-'Aqbah. be it on the day of sacrifice or before 
it. 

2. The circumambulation. It has obligatory conditions, 
prophetic traditional practices and meritorious practices. 
The obligatory conditions are six. 

i. Freedom from impurity and filth 

ii. Covering of nudity 

iii. One should keep the House (Ka'bah) to one's tefi. 

iv. Doing the crrcum ambulation for seven full round* in .the 
mosque. 

v. Keeping the whole body out of the Ka'bah. 
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vL Performance of 2 rak 'afis of prayer at the end of the cir- 
cumambulation. 

The prophetic traditions on it are five; 

i, Doingit on foot 

ii. Kissing the Black Stone with the mouth during the first 
round, if the pilgrim is able to and 

iii Touching the "Angle of Yarnan" of the Ka'bah during 
the llrst round. 

iv Offering of supplication and invoking blessings on the 
Prophet. Blessing and peace or Allah be on him. 

v Trotting Tor men in the first three rounds of the imi(ial) 
Circumambulation of Arrival. Trotting is more than 
walking and it is not running. 

Its meritorious acts are many. Among which are: avoidance 
of extensive reading of the Qufan, avoidance of much talk, 
and recitation of poem. 

Another meritorious act is abstention from drinking 
water except (when absolutely necessary) for quenching of 
thirst. Non-resident of Makkah should perform more cir- 
cumambulations; for doing so is much better in his/her own 
case than performing supererogatory canonical prayer. One 
who sits in the mosque is expected to face the Ka'bali. It is 
reprehensible to recite and to chant the talhiyyah in the 
mosque. 

3. Jogging, between Safa and Marwah for seven rounds. 
The pilgrim starts from Safa and ends it at Marwah. The 
going is counted as a round while the return -trip is also 
another round. The jogging is not valid except it is preceded 
by circumambulation. It is not stipulated that the said prece- 
ding circumambulation should be necessarily be an obliga- 
tory circumambulation. Al! the condition for canonical pra- 
yer, except facing the Qiblah, are also conditions for the 
jugging. Desirable as weli are stay at Safa and Marwah and 
supplication there. The stay or supplication has no time limit. 

Care should be taken concerning what some people do 
by running between Safah and Marwah. The male pilgrim, 
and not the female, is expected to trot in between the two 
green slopes. M8 If one trots throughout the jogging it is 
still valid though the person commits an error, the same 
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applies to one who does not trot at all throughout. 
4. Staying at 'Arafat for at least an hour before the eve of 
the Day of Sacrifice. To be on * mount for the stay is pre- 
fereed; except if there are difficulties for the animal. Stan- 
ding is better than sitting. One should not sit .unless there are 
some necessities. To stand on the 'Arafat, with the Imam in 
the afternoon is obligatory. Leaving it shall necessitate a 
sacrifice (if done without a cogent reason). 

'UMRAH 

Lesser hajj -fUmrah) is a prophetic tradition that shall 
be performed once in a life-time. 

All the principles of hajj except standing on ' Arafat t are 
itsown principles. It has two physical boundaries which is the 
same as the posts for hajj except for on? who is in Makkah, 
who would have to enter the state oClhram at a territory 
called Hill - (opposite the Haram at Makkah). It is better 
for him to enter the state oVlhram aiJViranah. The second 
boundary is fhat of time. That is all days of the year. The 
method of its* Ihram . such as the desirability of bath and 
cleanliness, what is to be worn, what is prohibited for him 
as dress, scent and similar tilings are as exactly as in hajj. It 
is reprehensible to do it more than once in a single year. It 
becomes void with the occurrence of sexual cohabitation 
and other similar actions before the completion of its 
principles. 



CONCLUSION 

When a pilgrim leaves Makkah, let his intention and 
resolve be to pay a visit to the Prophet (on whom there are 
blessing and peace of Allah) for visiting him (S.A.W.) is a 
unanimous prophetic tradition, as well as a desirable merito- 
rious act. When a visitor aims at visiting the Prophet, let it be 
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exclusively Tor the visit, feu the Prophet is a leader aril not a 
follower, it is desirable for the visitor to slop at the outskirt 
of Madinah, perform purification, apply scent and put on his 
most beautiful dress. Then when he enters (he mosque, he 
starts with canonical prayer fsalatu tahiyam y l-masjiil). if it 
is a lime when it is proper to observe prayer. I f not, he would 
start by visiting the tomb of the noble prophet, Muhammad 
(S.A.W.) lie would not stick to the tomb, lie backs the 
Qibiah and faces the noble tomb and says: M9 

On Prophet, may peace, mercy and benediction of Allah 
be unto you. 

Then he moves towards his right by about the length of 
an arm and says: 

Peace be unto you oil Abu Bakr As-Siddiq 

He moves again by about an arm - length ami says: 

Peace be unto you, father of llafs, 'Umar; al-Fariiq. Me 

thereafter offers the salutation whenever Ire enters or goes 

out of the mosque. 
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CHAPTER SEVEN 



SACRIFICE, NAMING RITES AND THE SLAUGHTERING 

OF ANIMALS 

> „ AS , f ° r . a , type of sacrifice of animal known as al- 
utUuyah a is the slaughtering of animals for the purpose of 
seeking closeness to Allah on the day of 'IcluV-kablr - (he 
Cre«t Festival 1 - and the two days after it. It is a Prophe- 
tic tradition which is done by a free Muslim who is capable of 
doing ,t whether he/she is old or young, male or female 
resident or traveller while he is not a pilgrim at Munna It is 
done on behalf of himself and or on whom he has respon 
sib.hty to maintain such as his children, and his poor parents. 

is done after the Imam has slaughtered his own animal on 
he days of sacrifice. The sacrifice of a person who slaughters 
his beast before then, is not valid. 

Those who do not have an Imam shall give allowance of 
ime that is considered enough for the Imam nearest to them 
to have performed his prayer and offered his sacrifice On 
whether the said Imam is the spiritual leader or the political 
leader, there are two opinions. The sacrifice of whoever 
sacrifices- .his/her animal before the sacrifice day or after the 
dawn-break but before sunrise on the day of sacrifice is 
not valid. The least sufficient animal for the festival - sacri- 
fice is as follows: a lamb or a goat that is a year old For 
cattle it is a thaniyy - one calf on its fourth year- for camels 
it ts a thaniyy - came! - one which has completed its fifth 
and is in its sixth year. 

For festival- sacrifice and hajj penance sacrifice, the follo- 
wing should be avoided: 

(i) One eyed animal. That is the one whose eye has lost 
sight. 

(ii) An animal with pronounced illness. 

(iii) One with pronounced lameness. 

(iv) The emaciated i.e. one without any fat. It is said that it 
is one whose bone has no marrow 

(v) One with slit ear except when the slit is slight: that is, 
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not more than a third. 

(vi) Similarly, one whose ear is cut off, is not acceptable, 
except the cut is insignificant. 

(vii) One that has lost a greater part of its tail. 131 

(viii) One with broken horn, if the wound has not healed up; 
if it has healed, then it is acceptable. 

Slaughtering a beast on the 7th day of a child-birth is 
desirable. Its conditions are identical with those of festival 
sacrifice. 

Slaughtering is the complete cutting of the gullet and 
the two jugular veins. Any thing short of that is unacceptable. 
Slaughtering by a woman is acceptable. 

If the one carrying out the slaughtering of the animal 
lifts his hand in the. process, after cutting only part of the 
gullet and the jugular veins, and thereafter returns the knife 
and completes the slaughter, the flesh of the animal so 
slaughtered shall not be eaten. 

If, on the other hand, the slaughterer deliberately con- 
tinues to apply the knife untH he completely severed the 
head from the beast, he has committed a reprehensible act, 
though the flesh of the animal so slaughtered shall be eaten! 

If the slaughterer begins the slaughtering from the nape 
or from only the outlay the animal shall not be eaten. 

The acceptable method of slaughtering is to lay the 
beast on its left side, facing the Qiblah, and the slaughterer 
says: 

In the name of Allah, Allah is the Greatest. m 
He combines the invocation of Allah's name with Takbir, 
When saying the Basmalah he would not complete it up to 
Ar—Ra[imani—R—Rahim t and he would not offer any saluta- 
tion to the Prophet (S.A.W.).If he stops at saying Bismtlfah, 
it is sufficient even if he forgets to say it out of forgetfulness, 
it is still unanimously acceptable. Ibnu'l—Qasim opined that 
even if the omission is deliberate, it is still acceptable but 
according to Mudawwanah - school of thought {the most 
basic book on Islamic Law) it is not acceptable. 

If he does not make the beast face the Qiblah, even if 
deliberate; it is still admissible. Allah knows best. 
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CHAPTER EIGHT 



MARRIAGE AND DIVORCE 

Matrimony 

AN-NIKAH - (Marriage) literally means entering of a thing 
into another thing. In Islamic Law, the term, (nikah) - is 
contract and it is a metaphor for sexual cohabitation' Imam 
Malik is reported to have said "Marriage is a desirable act" 
Ihere is a divergence of opinions on ils stilus in this genera- 
tion. Some people believe (hat to leave marriage and engage 
in acts of worship, for fear of lack of means of meeting his 
obligations towards wife, is more meritorious (than going 
into marriage- when one is incapable of meeting the obliga- 
tions). Some people opined that to marry, under such cir- 
cumstances, is still preferred, and he would strive for a ■ 
lawful means, if he is able to/and if not, he would have 
recourse to means that are neither expressedly allowed nor 
forbidden-doubtful means. Sexual cohabitation is not 
acceptable in the Islamic law, except through two means 
marnage contract or possession; for the statement of the 
Almighty Allah that "Those who g^ide their sexual organs " 
except to their spouses and what their right hands possess" 1 " 
The first - Marriage contract - has four constituents- 
1. Marnage guardian. Marriage contract is not valid with- 
out it. Certain conditions are to be satisfied by a would 
be guardian. These include religious compatibility {on 
the part of the guardian and the ward). An unbeliever 
cannot give a Muslim lady out in marriage; neither can a 
Muslim give out an unbelieving lady out in marriage 
except when the prospective bride is his (Muslim's) 
bondswoman or his manumitted ward; these he can give 
out in marriage. 

Another condition is freedom. Therefore a bondsman a 
conditionally freed, a semi autonomous bondsman, 'or 
a partially freed person would have marriage contracted 
by him nulified even if consumation had taken place 
Sexual cohabitation would make her earn the dower 
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According to some jurists, the conditions include that 
he must net himself be a ward, and that he must he a 
just person. The popular view is that viciousness does 
not strip one of the right to be a marriage guardian; 
rather it impairs the perfection of a marriage contract 
but it does not hinder the validity of the marriage. 
A fool but impudent person may contract marriage of 
his own daughter with the permission of his own guar- 
dian. Other conditions are maturity, consciousness, 
masculinity, A contract by a woman on herself or on 
other is not acceptable. 

She should delegate to a man her own marriage con- 
tract, that of her bonded -serf and also that of her 
freedmaid and those under her patronage. 

2. Dower. Mariage contract isjiot valid without it. It is a 
minimum of a quarter of a dinar of gold or three 
dirhams of silver. Or an amount of money that is equiva- 
lent of any of the two. It is an obligation due to Allah 
and to the woman. The obligation towards Allah is three 
dirhams and anything above that is the right of the 
woman. Even if she agrees, with dispensing with the 
whole dower, marriage contract haseil-nu such agree- 
ment is no^valid, she may forgo anything above a quar- 
ter of a dinar. Dower has no maximum limit, 

3. Witnessing. It is a condition for a valid consummation 
and not a condition for marriage contract. 

4. Legally qualified spouses. This is the woman who 
should be free from legal inhibitions which render her 
forbidden in marriage and the man. 

In the case of the man, there are conditions for validity 
and conditions for its confirmation. The conditions for 
its validity are four: Islam, discretion, consciousness, 
(or sanity) manliness. For a hermaphrodite shall not 
marry arid shall not be married. 
The confirmatory conditions are five: 
(i) Freedom from bondage. The marriage of a bondsman, 
without the consent of his master, shall not be conflr- 
med. 
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(ii) Maturity. If a kid marries without the consent of his 
father or his testamentary executor, if the guardian 
confirms it, it is acceptable but if he rejects it after 
consummation the woman shall earn a quarter of a dinar. 

(iii) Management of one's own affair - Independence. If an 
imprudent marries without the permission of his quar- 
dian, the guardian shall confirm it, if it is appropriate, 
but if he rejects il only after consummation, then the 
woman shall earn a quarter of a dinar. 

(iv) Sound health. The marriage by a sick man or woman is 
not valid, lfwould be nutified, even if consummation 
had already taken place. 

(v) Compatibility of spouses. Marriage-equality or compati- 
bility is a right of the woman and the marriage guardians 
If the woman agrees with the marriage guardians to 
wave it except the question of Islam it is proper. 

(vi) The formula. It is a pronouncement with which marri- 
age is contracted. The formula expected from the 
marriage guardian is such as "\ have contracted the 
marriage" or "1 have given her out in marriage" and the 
groom would say something like rf I accept* 1 or "I am 
pleased with it" 

A rauslim— man shall not request marriage from a lady 
who had receiver! an earlier request for marriage from 
another Muslim, nor make a bid over his bid. Marriage on the 
basis of exchange is prohibited. That is a vulva for a vulva 
such as when one man gives out his daughter in marriage to 
another man, in consideration of the other man's daughter 
who he takes in marriage without any dower. Also unlawful 
is temporary marriage, that is, marriage that would subsist for 
a specified time (not for life). 

Such temporary marriage shall be annulled whether 
before or after consummation without any divorce. She 
would be entitled to dower which women of equal status 
with her normally take; unless a particular amount had been 
specified. In that case she shall be entitled to the specified 
amount. The punishment for adultery shall be waved for him, 
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and the offspring of the marriage shall be his and she should 
observe full iddah (waiting term.) 

Marriage cannot be properly contracted with a woman 
during her iddah - waiting term - period, be the tddah that 
of death or that of divorce. The prohibition of marriage 
becomes everlasting if sexual cohabitation takes place during 
he iddah period or even if it takes place after it (but when 

period)"™ 8 * C ° ntraCt had taken p!ace duri "g the '^dah 

Exphcit courtship is forbidden during 'Iddah but allo- 
wed are complimentary utterances which imply the desire 
such as his saying "I am attracted to you" 

Both a free-person and a bondsman can marry concur- 
rently a maximum of four free Muslim women or four free 
scriptural women. For a bondsman he has the right to marry 
concurrently a maximum of four Muslim bondswoman A 
tree man can also do like the bondsman, if he fears commit- 
ting fornication, and does not have the means i.e money to 
marry or maintain a free-woman. 

POLYGYNY 

A man who marries two or more wives, be they free 
persons, or bondswomen, muslims or women of the scripture 
it is obligatory on him to deal equitably with them If he 
does not act equitably with them, he is a transgressor and dis- 
obedient to Allah and His prophet. Neither is he fit for 
Imamship nor should his witness be acceptable. Whoever con- 
tests its being mandatory is an apostate, who would be expec- 
ted to repent within three days, if lie does not then, he is an 
unbeliever, 

The said equity is applicable to maintenance and 
clothing, according to the status of each of them The noble 
according to the standard of women of her status and a' 
lowly woman, according to her status. There should 'also be 
equality in night sharing. The man shall not go into the apart- 
ment of a wife, for his needs in a day that is not her turn 
rather he would make his request from outside her room The 
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sharing of nights shall be a day and night at a time, the sha- 
ring shall not be on a two-day rotation except with the con- 
sent of the wives. 

TWO USEFUL HINTS 

1. A man shall not cohabit with his wife or his bondswo- 
man in a room while there is another person there, whe^ 
tber th& person is young or old, awake or asleep. 

2* It is reprehensible to have the spouses together on a 
single mat (or bed). It is said that it is even prohibited 
There is divergence of opinions on sleeping together 
with a collection of bondswomen. Some opined that it 
is legal, while others opined that it is not. As far as sha- 
ring of a bed is concerned it is said to be reprehensible 
tint as regards sexual cohabitation with any one of them 
while another or others are present, the law is unani- 
mous about its illegality. This brings us to the end of 
what I intended to compile on issues related to marriage. 

DIVORCE 

Repudiation or Divorce 

The word "at-talaq" - repudiation or divorce is taken from 
the statement "I release 1 the camel". And it is released when 
you free it from the cord or shackle. Any woman with a hus- 
band is under a covenant with her husband. When he repudia- 
tes her, she lias been released from his covenant, "Af-Talaq" 
literally means a break and departure. In usage it is the brea- 
king of marriage bonds between a couple. This authority to 
SO break the bond, has been vested on the husbands and not 
the wives by the Almighty - Allah. The break are of two 
types: The approved that is orthodox repudiation and the 
reprehensible, which is heretical repudiation. The latter is 
three repudiations in one pronouncement. Orthodox repudia- 
tion has conditions. That if the repudiated women is capable 
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oT menstruating, she should aot he menstruating or having 
post-natal bleeding at the time of the pronouncement of the 
repudiation. She should be in a period of cleanliness in bet- 
ween two distinct occasions of menstruation within which he 
had not cohabited with her. He should pronounce the divorce 
once in the period. 

If a man tells his wife: "You arc divorced." That is one 
pronouncement of divorce, unless he intends it to be more 
than once pronouncement of divorce. 

Khul^~ Release - is an irrevocable dissolution. It can- 
not be reversed, even if he did not mention repudiation. Once 
she has given him something on the basis of which he releases 
her. 

The constituents of repudiation are four: 
J. The proponent of the repudiation. It is conditional that 
he should be a Muslim, who is responsible. The repudia- 
tion pronounced by an unbeliever is discounte- 
nanced. 154 Also disregarded is the repudiation 
pronounced by a child-husband, someone who is not in 
his senses, _due to insanity, swoon or similar feats. It is 
said in Jawahir 155 "that concerning one intoxicated by 
liquor or spirit, there are two views" The statement of 
the author of Jawahir "with liquor or spirit" is to exclu- 
de the situation when a person takes milk or eats lawful 
food or medicine then it intoxicates him. If such a per- 
son pronounces repudiation under such circumstances, 
according to the unanimous opinion of jurists, sucti 
repudiation is not binding on him. 

2. Another constituent is the object of repudiation. That is 
the wife. The condition is that the husband, prior to the 
repudiation, possessed marital authority over the 
woman. 

3. Another constituent is intention. One whose tongue 
pronounced repudiation without actually intending it 
that pronouncement does not confer repudiation on 
him. The repudiation pronounced by one coerced to 
pronounce it is not effetffw. 
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4, The pronouncement or an action that amounts to it 
The pronouncement is of two kinds: manifest pronoun- 
cement and indirect pronouncement as well as what 
amounts to either of them both. 

The manifest pronouncement is that which contains the 
word - "at-talaq" - "repudiation" -, no matter how it is 
put. Such as you are repudiated or you are a repudiated one 
Such repudiation thus becomes effective and it does not 
require any intention and the repudiation amounts to one 
repudiation only except when he intends it (as shown by 
action and circumstances) to be for more than one. 

The indirect pronouncement is of two kinds: The clear 
and the imputed. The clear one are such as "You are free M or 
"You are acquited" it is like manifest pronouncement in the 
sense that the claim of the man that he did not intend divor- 
ce shall not avail. 

In the case of the imputed pronouncement such as ''Be 
gone" or "Go away", the claim of the husband that it was 
not an intent of repudiation and concerning the number of 
divorce that it was intended to convey, shall be upheld. If he 
claims that he intends repudiation by it, the popular view 
among jurists is that it is taken as repudiation. 

What amounts to the pronouncement is of various kinds. 
Among them are understood indicators. An indication from 
a dumb is considered as repudiation. Understood indicator 
includes written repudiation from one who is capable of 
speaking. 

If he puts the repudiation in writing and he intends it to 
mean repudiation, then what he wrote shall be binding on 
him. If he writes it without any determination to repudiate, 
he can recall it provided the letter has not got to the woman'; 
but If it Jias got to the woman, it becomes binding. 

But in the case of one who had absolutely resolved 
within his mind to repudiate and he wrote the letter which 
has not got to the woman, there art two reports. (One is that 
repudiation is binding; the other is that it can be recalled by 
him). 
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It is prohibited for a man to marry a woman in order to 
make her lawful for one who had irrevocably repudiated her. 
Such practice does not make her lawful for the first husband. 
The marriage shall be aborted whether or not consummation 
has taken place. If the termination of marriage is after con- 
summation had taken place, she is entitled to the specified 
dower. A woman whom a man has repudiated by a triple 
repudiation shall not thereafter, whether through ownership 
or marriage, be lawful for him until she had been married to, 
and divorced by another man. 

REVOCABLE REPUDIATION 

It is said in the Risalah 156 that: He who repudiates his 
wife may take back his wife who still menstruates in as much 
as she has not entered her third menstrual circle. For a free 
woman or second menstrual circle for a bondswoman. A 
commentator said: *'The husband possesses the right of revo- 
cation in any repudiation that is not yet up to three, provi- 
ded it is not accompanied with a ransom, that is, once the 
separation is not through Mubaraah, mutual separatioiror on 
account of ransom. 

He has the power of revocation provided the period of 
retreat 'iddah — has not expired, for marriage bond between 
a couple does not cease to subsist without triple repudiation 
in the case of a free woman as long as it is not accompanied 
by ransom and the iddah has not expired. 

The revocation may be through both intention and utte- 
rance, or intention alone. If he resolves within himself that he 
has revoked the repudiation, the revocation, between him 
and Almighty Allah, remains valid. If a person pronounces 
the revocation without the actual intention, while the revoca- 
tion is valid, it is a matter between him and Allah; the 
Almighty, 

Sexual cohabitation without the intention of revocation 
is not a revocation. Sexual cohabitation without th& intent of 
revocation, is illegal. 137 
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On the issue of the need for the presence of witnesses 
for the revocation, there are two views: that it is obligatory 
and that it is only desirabie. 

CHAPTER NINE 

COMMERCIAL TRANSACTION 

A commercial transaction has three constituents. 

1 . A statement that amounts to consent, such as the state- 
ment oT the seller that li \ sold it to you" and the pur- 
chaser saying "I bought it"; or an action (from either 
party) such as acceptance oT offer by payment and 
delivery, 

2. The parties, i.e. the seller and the purchaser. It is a con- 
dition for the validity of the sale that each of the 
parties 158 must be in full possession of his/her faculties. 
Sale or purchase by a person not in his full senses is not 
validly contracted, be the lack of full control of one's 
faculties due to youthfulness, madness, or drunkness 
and similar tilings, A commercial transaction cannot be 
effected except by one with his full capacity. 

3. The object. This means the price and the priced. 
Concerning both of them, there are five conditions to be 

satisfied. 

(i) Ritually clean. The sale of a ritually unclean object such 
as excreta, or a filthy thing that cannot be purified such 
as rancid oil is not valid. 

(ii) To be of lawful utility. The sale of an animal that is ille- 
gal for consumption such as horse, mule or donkey is 
not valid, if it is in a critical condition that may lead to 
death. 

(iii) Not being generally unlawful while at the possession of 
the seller. It is not proper to sell dog (except for hunting 
and security). 
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(iv) Capability of delivery. It is illegal to sell a run-away 
slave while at large, or a stray camel; or Fish while still at 
large in the river. 

(v) Ascertained price and definite object. Ignorance about 
any of them renders the sale contract void. Examples 
of such void contracts are when something is bought 
with a piece of an unknown stone. Or such as when gold 
or silver soil is sold. 

USURY/INTEU£ST 

Usury or increase in repayment is forbidden. That is 
increase over what is due. Also forbidden is usury due to 
postponement, that is, diferment of payment. This type of 
exchange involves gold and silver. It is not lawful, for exam- 
ple, to sell two di-hams for three dirhams (of the same value), 
or to sell a dirham for a dirham to be paid ( for example, in 
the next day or in the next hour. 

Resale with specification of gain is lawful but preferable 
to avoid it, for it involves much explanation from the vendor. 
And it is likely that he forgets a particular aspect which may 
have adverse effect or he may omit a thing while his mind 
may wander from one thing to another. 

It is not lawful, in sale contract, to defraud. That is to 
conceal the defect in the commodity, from the purchaser. 

It is compulsory that the vendor should mention every 
thing which if it had been meptioned could have reduced the 
interest of the purchaser in the good. It is also mandatory on 
the vendor to mention what lie agrees upon and what he 
waves. Allah knows best. 
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CHAl'TER TEN 



INHERITANCE 

The male heirs are ten: 

Son and son's son however low, the father and the grand- 
father however high, brother and the son of the brother be 
he a germane brother or a consanguine brother no matter 
how distant; the full paternal uncle or consanguine paternal 
uncle and his son(cousin) no matter how high; the husband; 
and the man who set free a slave i.e. the manumitted slave 
still under the care of his master/mistress. 

Female heirs are seven: the daughter; the daughter of 
the son, however low, the mother and the grandmother, how- 
ever high; the sister, the wife and a manumitted bondswoman 
still under the protection of her master/mistress. 

Besides those mentioned, other persons, such as 
mother's father or sister's son 159 are relations who have not- 
hing to inherit. 

SHARES 
The basic shares are six : 

L Half.. It is the share of each of the following five rela- 
tions: The only daughter and the son's daughter in the 
absence of the daughter. The only germane sister or in 
her absence the consanguine sister and the husband in 
the absence of children. 

2. A quarter: It is the share of the husband if the deceased 
has an issue. It is also the share of the wife or wives if 
the deceased left no issue. 

3. One eighth It is the share of the wife(s) if there is a child. 

4. Two thirds: It is the share of two or more female shares 
that if one of them has been the only one, she would 
have been entitled to half. 
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5. A third: It is the share of the mother in tkt abience of a 
posterity. It is also the share of two or more children 
of the same mother witli the deceased, whether male, 
female or mixed. 

6. A sixth: It is the share of each of the following seven 
relationsr 

i. The father who co-exists with the offspring. 

ii. The mother who co-exists with the offspring. 

iii. The grandmother when she is alone or if she 
cu-exists witlvanother female shartr, 160 

iv. One or more son's daughters, if one actuaJ daugh- 
ter exists. 161 

One or more uterine sisters in co-existence with a 
germane sister. 

vi. One uterine brother or sister alone. 

vii. The paternal grandfather when he co-exists with an 
offspring or an offspring of a son. 

THE AGNATES 

When the father, the grandfather, the son or the son's 
sctti, exists alone, he would take the whole estate. If two or 
more brothers alone exist, they would share the whole estate 
equally. If they (brothers) are made up of male and female, 
they would share it in a way that a male would have the por- 
tion'of two females. 

All male direct link or all male linked with the deceased 
through a male shall inherit as agnates. The implication of 
being an agnate heir is that whoever inherits through it, is 
entitled to the whole estate, if he is the only one existing as 
sharer and if he co-exists with others he would also be enti- 
tled to take the residuaries after" the other basic sharers have 
got their shares. 

EXCLUSION 

Exclusion is of two types: exclusion through elimina- 
tion and exclusion through shift, 
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Exclusion through elimination cannot affect any one 
who is directly related to the deceased, such as sons, daugh- 
ters, Fathers, mothers, and those who occupy such direct 
position - the husband arid the wife. 

Other heirs apart from those ones are affected by 
exclusion through elimination. Thus the son's son is excluded 
through elimination, by the son. 1 6 3 The grandfather is exclu- 
ded by the father. The brothers, whether germane, consan- 
guine or uterine are so excluded by the son, the son's son, 
however low, and the fattier. The children of brothers are so 
excluded by their fathers and those who are substitutes of 
their fathers, as well as the grandfather. 

The paternal uncle is excluded by the children of the 
brothers and those who exclude the children of the brothers. 
163 The son of the paternal uncle is excluded by his father 
and those who exclude him. 1 * 4 f he daughters of the son are 
excluded by the existence of {he only sun of the deceased, or 
two or more daughters of the deceased; except when the 
daughters of the son co-exist with their male counterpart, 
who in that case, agnatised the son's daughters, then the male 
counterpart (son's son) and the son's daughters would share 
what is left after the shares of the daughters. 1 65 The sharing 
shall be based on the principle of "fur a male the share is for 
two females. 1 * 

The consanguine sisters shall be excluded by germane 
brother or two or more germane sisters except when the con- 
sanguine sisters co-exist with a consanguine brother who, 
in that case, agnatise the consanguine sisters. Then the con- 
sanguine brother and the consanguine sisters shall share what 
is left after the due of* the germane sisters. 166 It would be 
done among them in such a way that a male shall have the 
share of two females. 

The germane or consanguine sisters shall be excluded by 
the father, the son, and the son's son. The grandmothers of 
any kind is excluded by the mother while the grandmother 
from the father's side (paternal grandmother) is eliminated 
by the existence of the father. The manumitted slave is exclu- 
ded by agnates relations (of the deceased). 
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Exclusion through shifting is divided into three kinds: 
1. Shift from one fixed share to another. This is pertaining 
to five situations. 

m The mother is shifted by the child whether male or 
female, from a third to a sixth. She is also so 
shifted by the child of the son, (whether male or 
female, one or more) two or more of all types of 
brothers or/and sisters. 

(ii) The husband is shifted from half to a quarter by a 
child or the grand-child. _ 

(iii) The wife is shifted from a quarter to an eighth by 
those who shift the husband's share. 

(iv) The sole daughter of a son shall be shifted from 
half and ( in the case of) two or more daughters ot 
the son would be shifted. from two-thirds (and in 
both cases) by the existence of a female offspring 
at a generation level higher than theirs 168 and the 
son's daughter(s) would thus be co-sharers ot a 

(v) Consanguine sisters would be shifted to a sixth by 
one germane sister. 

2 Shifting from the position of an agnate to the nos.t.on 
' of a basic sharer. Thisappl.es to the father and the grand- 
father Either of them is shifted by the son or son s 
son to the position of a sharer and thus would have a 

3 Shifting from having basic share to having portion* as 
agnate This is the case with daughters, son s daughters, 
germane sisters, consanguine sisters. 

Sole-daughter would be a sharer of half since she is 
alone and if they are two or more, they would have two 
fhi ds once they have a brother of their level. They are no. 
sharing Inheritance as sharers on account of being relations, 
entitled to shares but as agnates. 

The same applies to son's daughters when they qualify 
for inheritance. It is also applicable to germane sisters ami 
also to consanguine sisters when there are no germane sisters. 

169 
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HARRIERS TO INHERITANCE 



Difference in religion constitutes a legal barrier to in- 
heritance. There cannot be mutual right of inheritance bet- 
ween a Muslim and an unbeliever; nor between the Jews and 
the Christians. Another barrier is being a slave. Thus a slave 
can neither inherit nor be inherited. What he leaves behind 
belong to his owner. Another barrier is murder. Tiiere cannot 
be inheritance for a heir who intentionally kills the deceased. 

Another barrier is the rejection of blood-tie through 
action of imprecation. 1 70 The loss of right to mutual inheri- 
tance is between the one who claims imprecation and the 
child only, 171 

Uncertainty concerning who dies first or last between two 
relations is also a barrier to mutual right to inheritance. It 
is so, for instance, when relations die in a mishap such as fire 
or road accident. 
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CHAPTER ELEVEN 



THE EXPLANATION OF SOME OBLIGATIONS, PRO- 
PHETIC TRADITIONAL PRACTICES AND ETIQUETTES 

It is mandatory on a Muslim to believe that Allah is one, 
no associate for Mini in His sovereignty and there is no co- 
sliifrer with Him in any of His Divine attributes. A Muslim 
must also know that all what are in existence have a sole 
Creator. It is imperative that He exists. Me is the Eternal, llie 
Everlasting, He lives, Me is Capable; The Initiator of resolu- 
tions, The All Knowing, The Hearer, The Perceiver and The 
Speaker. It is also imperative that Mis attributes do exists; 
Embracing particularities, generalities, impossibilities and 
others. The Muslim should also know that Aliah, The Al- 
mighty is one in His Being, no partner for Him and no one is 
worthy of worship except Him; and that All His Messengers, 
Blessings and Peace Be on them are firm believers in what 
.hey brought; and that Muhammad Blessings and Peace be on 
Him is His servant and Messenger. 

The Muslim must also know that all what the Prophet 
brought are true; and all what be disseminated are absolutely 
true, such as concerning punishment in the grave; the ela- 
tion and horrors of the Day of Ressurection ; the msrow 
path; the measurement (through which mau Huberts would be 
assessed), all those things hidden from us, paradise and hell 
and that what He wishes shall be and what He dues not wish 
shall not be. 

Other things the prophet disseminated which are true 
included that faith is to be established in the heart, expressed 
by the tongue and demonstrated by the parts of the body. 
That the Word of Almighty Allah is abiding and firm , stored 
in the minds, read with the tongues, recorded in the sheets. 
That (he believers shall see the Almighty Allah, and He shall 
talk to them. 

A Muslim must also hold the belief thai the best genera- 
tion is that of the Prophet's Companions, t lie ri followed by 
the next generation to theirs and the g< neiatiuu lhat came 
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immediately after the generation that succeeds tnem and so 
cm. He must alsq hold that the hest of the ( ompan om are 
Abu Bakr 'Urnar, -iJthman-and 'Mi in (hat order S a ly 
one should not mention them except for good. 

MISCELLANEOUS PROVISIONS 

Seeking blessing upon the Prophet, blessing and peace of 
A Mai, be upon h,m iS obligatory once in one's lire It is forbi 

^kbltin^'V" Q, : r ' an w «*"«»y, similarly forbidden are 
back-biting calumny, he, envy, extortion, usury, and unlaw- 
^-cqu.sihon of others' properties. The Almighty Alia" 

anothe?^" 01 ll,eRa " y C ° nSllme ^ I lrc, ! ier,ies <*» <me 
That is, througi, unlawful means. This is of various kinds 
Among them are embezzlement, embezzlement of the 
properties of the orphan. Allah, (he Almighty says" "Surelv 
Hh.sc who illegally acouue the properties of L orphan a e 
consuming fire into their slomachs and they shall soon be 

'"■" "J /He Hell-fire".- Tins unphes ( .e end of th i 

hie shall be m hell. 

ISRIliL RY AND CORRUPTION 

One of the most grievous corruptions is taking biibes in 
Mile, of justice. The prophet, blessings and peace of Allah 

e m Th e T t?" nCS ': l,mtUied ^^"—pUon shall 
be fit io l e!l. | he prophet was asked: "O ihe messenger of 

Allah what ,s corruption?" He said: "bribery in justice" lie 

brif! " A Ti S:,ying 0 " All:lh giver and taker of 

bribe Al-Hassan, Qatadah and Muqatil said so too Ib n 

She ^ d: t " Ca 7 P t ti0n is b ^ »' ™y ni.-.l.er» He said 

Z ul m ° ile PS ° ne ' S br0ther ° Ut " prohlem and 
(he latter then gives him a gift on account of that." He was 
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lok] "Oil the rather of 'Abdur-Rahman we see that as taking 
bribe on justice". Then He said "Receding a gift on justice is 
disbelief. Allah, the Almighty said: "Those who do not jud- 
ge according to what Allah has revealed are unbelievers" 174 
Abu Hahifah, 1 " May Allah be pleased with him said "if a 
judge receives bribe, lie should be retired immediately, if he is 
not retired all the judgement he pronounces Ihcivaflei 
becomes void. 

Al-Qurtubi said: "This position, if Allah, The Almighty 
wishes, is not to he contested by any person I'm bribe taking 
is viciousness and the judgement of a vicious person is not 
valid". Illegal possession is called suht - corruption (literally 
an eraser) because it erases obedience to Allah i e it removei 
and eliminates it, for Allah, The Almighty has said': "Whoever 
rejects- faith, all his deeds had become naught and in the here- 
after he would be one of the losers". 176 It issaid that who- 
ever contests this position is one who permits the forbidden 
and forbides the lawful. 

SECTION ON ETHICS 

Saying of BismiU'ahi-r-Rahmhni-y.RahJnt (in the name 
ol Allah the Beneficent, The Merciful) at the commence- 
ment ol eating and drinking is desirable. So also is the saying 
Al-hamdul illah (All praise is due to Allah) at the end of 
each of the two. 

H is also desirable that one eats or drinks with one's 
right hand. One should not blow air into tood or drink nor 
ivspirate into the container. There is no harm in drinking 
while standing. 

Men are prohibited from wearing silk and sitting on it 
so also is wearing gold-ring o> ring made from any material 
lhat contains gold. It is meritorious to wear one's right shoe 
first before the left and to put off the left shoe first before 
the right shoe. One is not to walk with only a shoe on and 
one is not to stand wearing only one shoe except fur a nece- 
ssity. Playing chess is prohibited. Also prohibited is fashio- 
ning a thing m the image of a human being or similar beings 
such as animals. 77 
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SNKKZINC;, etc. 



Salutalion to one who sneezes is obligatory just as re* 
ponse to salutation of peace. It is by telling the one who 
sneezes "YarhamuKh Allahu - May Allah have mercy on you" 
Response to it is a desirable act. [t is that the one who snee- 
zes should say: *Yahdikumu 'L-Lahu wa yuslihtt balakum - 
May Allah guide you right and cleanse your heart - or to say 
"May Allah forgive us and you" To combine me two is bet- 
ter. The one who sneezes shall not be saluted until he expres- 
ses gratitude to Allah. 

It is not lawful for a Muslim to forsake his Muslim bro- 
ther for more than three days. Two persons shquld not 
engage in secret conversation in the presence and to the 
exclusion of another person. It is not lawful for a man to be 
in seclusion (where sexual cohabitation is possible) with a 
woman who is neither within pamibited-degree-in-mar- 
riage 180 nor his wife. It is also not lawful for a man to look 
at her. 

EP1LOCUK 

It is necessary for every person not to do anything other 
than good and virtuous towards his hereafter or acquisition 
of money for his sustenance. 1-very person must avoid what 
does not concern him, to be on his guard against his own 
whims and caprises; to abandon what he is not clear about; 
to be equitable with his subordinates, deal gently with them,' 
overlook their human frailities. Constant patience is aiso 
expected from him. 

tetfl cwwpmy of a teamed prison lae should grant 
the learned person every honour and dignity; when the lear- 
ned person speaks he should listen attentively. When he asks 
questions from the learned man it should be for purpose of 
clear understanding and one should not counter his response 
to another person's question. 
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If anyone is engaged in academic argument with another 
person he should do it with calmness, sobriety, and avoidance 
of pomposity. He should also do it with good conduct and 
good manners. These are two essential tools for scholarship. 

All praise is-due to Allah alone. Blessing and Peace be 
upon our leader, Muhammad, members of his house-hold and 
his companions. 
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NOTES AND REFERENCES 



1. A scholar of the Malikt School of Islamic jurisprudence who is also a mem- 
ber of the Shadhili fanqah r 

2. Included are such as spring^water, treated tap-water and water from ifmi- 
larly pure sources. 

3. Ordinary bath which is non-obligalory on one tike taking hath during a 
very hot weather to reduce the effect of the heat on one. 

4. Non-obligatory ritual ha 111 taken in preparation for Jmnuult prayer 

5. Animals not slaughtered or properly killed. 

6. Ibn. Yunus was a reknowned inuslim jurist. 

7. The Tradition of the prophet Muhammad (S.A.W.) 

8. Tnis provision is to caution against the use of the residue of same handful 
of the water used for wiping the head for the wiping of the ears. A separate 
handful of water is needed for the wiping of the ears. 

9. The Islamic law. 

10. Cleansing the outlet of a filthy discharge with water. 

1 1 . One can wash one's hand with soap instead of nibbing it over an ohjeci 

12. Resting on one leg. This explains why the traditional Islamic scholars in 
Nigeria disapprove of in mating while one is in a standing position. 

13. While one is still in jhe act of discharging the filth. 

14. For a sudden appearance of any animal from It could lead to serious emba- 
rrassment and a messy consequence. 

15. The author mentions only two of the three. The ihird is the bank nf a fun- 
ctional river P 

16. Towards the sacred house in Makkah i.e. The Ka'bah. 

17. - The olher view is that it is alloweu. 

18. The implication of "wife" here is spouse. 

19. The maid from Islamic view-point mcanl a slave -girl under a master. During 
the time of slavery such ladies were considered inferior and could not 
marry unless with the permission of their masters. One way through which 
(he manumition of such ladies was effected by Islam is to make sexual 
cohabitation with them lawful for their masters-. Once they had a child for 
the master, they became the "mothers of the children" and their status 
enhanced. This provision is not applicable to present-day female aids or 
house-helps who are just employees of their masters. For detailed infor- 
mation read M.M. Ali: The Religion of hlam, Lahore, 1973. pp 543-544. 

20. See The IMy Qvr'm 4:22 ff. 
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22. 
23. 

2-1. 

25. 

26. 

27; 

28. 

29. 

M}. 

31 

32. 

33. 
34. 
35. 
36. 
37. 

18. 

39. 
4 ft. 

41. 

42. 
43. 



AbduYsalam b. Sa'id - Sahnun : al-Atattawwanah al kubra t Cairo 1908 
Vol. I P.I7. 

On which Qur'anic passages are written. 

Provided there are other competent Muslims around to perform the funeral 
ritual prayer. 

If il dawns on nnc only after the expiralion nf the prescribed period for 
the particular ritual prayer, men one need not repay. 

(i) To do only the possible washing (ii) To do only the possible wiping (iii) 
To ahiudonn both fiv) To combine what is possible of Nil- two options 

Once it is not otherwise necessitated, il has no time limit when one should 
remove it ami perform fresh and direct ablution. 

Tip niher view is thtfr for the wiping of the left fnot, one places one's left 
*iand fingers on the toes and places one's right fingers under the toes. 

The maximum duralinn she has ever had. 

Still suhject I" Ihe maximum of fifteen days. 

Period of grat e when one is expecting the cessation. 

Khatii h. Is-haq : Muktitasar, Dam 7, fikr t n.d, P, 22 

The prescribed period for the. daily rilual prayer which is due at the time 
when the dryness has been ascertained. 

Post nalal blood discharge including lochia. 

Obligatory charity imposed by Allah on all believers once in a year, 

nin(h month of the lunar calendar. 

intention to do so at the earliest convenient opportunity. 

is: "| bear witness dial there is no deity worthy of worship but Allah 
and that I bear witness lhal Muhammad is tils servant and Messenger " 

See The Hoty Qur'an 4: 1 03 . T.ach of the daily ritual prayer has its specific 
time before which the parlicuhf prayer cannot be validly observed. 

h could, but should not t he unduly delayed. 

This provision has been analysed in I.O. OLOYEDE: Shari'ah Ver$u$ Seen 
^hrism in Nigeria, (in Press) I.P.B., Lagos. 

Each of the five daily prayers has both the prime time and the period of 
grace or period of excuse. 

i.e, not obliterated or destroyed. 

Not serious enough to inflict wound on him 
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44. Zuhr 

i 

45. 'Asr 

* 

46. Maghrib 

47. 7.«/nT ;md Subb respectively, 

48. I, is M.e ,in,e when „hjec t , bep„ to „ave shadow, i„ a s.umy a l ,m,„on 
50. The circular shaped object and not the glow. 

51 !T«.T P,fca ' il l? 0f ^^^"^"^^^t^^^^Uie first second aiulUe 
has lo repay the second, it follows thai the 'first' which is supposed to 

repaid ^ ^ erroneous ^ ™ de ^ond. ihoKw £ 

52. The implication of "within the prescribed time" is that if the time has lap- 
ed by the t.me he iimshes the missed oac i( he ,« d not repay the oncTe 
had performed behind the Imam. See Salih Abdul - Sami* AI-'Abi 
Ai-Azhan: aljawahir MMadiyyah hi SUrb. 't'hziyyoh, Cairo, n.d. p. 59. 

53 nah QaSin reknownedn,usIim i u,ist who fi«t complied AJ-Mudawwa- 

54. MuknUafy. A mature and sane free person. 

55. Not for one who is on the prayer when the call is made nor for one who 
has already stood up to begin the m fitah when the calJ is commenced. 

56. Act which is in conformity with the practice of prophet Muhammad S.A.W. 

57. Area mosques normally used for the observance ,,f the daily prayers. 

58 nu^£™**T^! n A Jf bicwhichisthei "^/^^ of the Muslims. 
■ lS 10 ™ ted hat the cali is not intended for the people of any particu- 
lar race,, tribe or language but all Muslims within ihe locality The praeike 

^i,r nS - n,C mos ^ je5 such " mosque, Voruha mosque etc 

winch ,s ,n vogue in some parts of Nigeria is ami ihctical to the intended 
goal of congregational ritual Prayer. Muslims should also discourage the 
practice of having family mosques which is rampant in some low density 
areas in jtiosI of our urban cities. Muslims should avail themselves of the 
S TllVf i^ ner ? S ^° f dail ? con ^^^nal ritual prayer in every 
+rr£*L Indl « d «'. fa ™"y^w*q«e w Hkety lo hinder communal efforts and 

° f * Muslims 

59, It distorts the original meaning and thus constituting an un intended 
opinion . 

60. The elongation turns the statement to a question such as "Is Allah the 
Createstr instead of "AUahJs the Greatest 3 . 
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61 11 does not make a complete sense and unless the succeeding phrase is 
added, it represents an opposition to the position of Islam on the concept 
of the existence of Allah, 

62 If it is called "rwulo" it means "I bear witness thai Muhammad, the Mes- 
senger of Allah" instead of "1 bear witness that Muhammad is ihe Messen- 
ger of Allah". 

6 3. *' Sural*' and not "sain". 1 hough the origin of the letter is Jm il becomes"*" 
with the two dots. 

64. Or any other form of verbal greetings. 

65. The two statements starting with "I bear testimony. 

66. Condition precedent. 

67. Ibn Kinanah was a muslim jurist. 

6ft. The general view li that it is nol void. See S.A. 'Sam/ al-*Abi At Axhnri : 
Sharhu *l*i**iyyah t op. cit. p. 65. 

69. The 'Iqamah, just as the 'AdUan has to be made in Arabic. 
70- May be etse-where in another work of the author. 

71. Externally Imposed impurity. 

72. Literally those thai havo-rufcu* and sujtid and those which do not have both, 
such as jSoiaru ijanaiah, 

73. A person who is marriageable to her. One who is not within prohibited 
degree of relationship to her in marriage. 

74. If it is an obligatory prayer and he has competed it, and not if it is a volun- 
tary ritual prayer. 

75 For il to be vaUd, it has to be done normally while standing and facing the 
Qibtah. if these conditions are omitted without valid excuse, then the 
consecration - Attntiu Akbar is not validly made. 

76. Chapter one of the Glorious (KirW 

77. The palms are included in some sound traditions of the prophet. 

75. Whether it is the whole prayer or the rising that would be rcperformcd 
depends on how soon thereafter he remembers the omission. 

79. Terminal salutation. 

B0. A member of the congregation. 

81. Such as a Quranic verse (i) 

82. Zuhr, 'Air, Maghrib and 7ifiV 

83. It has to be recited in Arabic 
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84 lUd. 

85. The second and third arc tu tie said silently. 

86. A wood or any object. TOs is 10 avoid direct passage in from of eitlicf „f 

87. Pledge of absolute obedience to AUah ,o .he absolute exclusion of all 

88. The Chorions Qur'nii 2:255 

S9 SS ls <i|,i "" 1 ,t,ai n is iinijf <» « «i...,c 

M. Technically called (tin, I ivliicl, comes al ter). 

90a. Technically called Qai,H winch precedes). 

91 r-xcept lor an all female con^re^a lion. 

i n. In , Ni-eria Jt isno) noro.nn.o,. io liml an Imam ivjth linguistic iiiin.-di.i.,-,.) 
wJ.o pronounces In,,, instep of , W or „„ iilslt (J *" \J ^ ^' 

'J.I. With a proviso that the eru.r cloe, no. seriously affeci the intended ,„ea- 

" ■ SrK!^,^ 3 <™ Whk " * „, e, l>( ,a- 

95. Such as Lick of space. 

%. frnvidedsuch situation is i M forced u.i them by necessity, 

97 J.sV'n^ 

98 S "^^T.l5l thehair 0t ^ ******* Pub^c ,egio,, See: 

99. Anything wilh repulsive odour, such as cigarette is not to be taken alom, 
nor the remnant ofil* odour, to Ihe/^V, mosque. ^ UkCn »»"'*■ 

100. A female's nudity is her whole body except the face and (he hands whih- 
lhat of a male is what fails between his navel and his knees. 

101. TliepluraUsiiurud. 

102. See footnote 97 

*° 3 " n "^J?- 681 " > 1000 cubic* i» 680 metres which is less than a kilo- 
metre. This explains our earlier opinion that mile' has varied me«ure,.£nJ. 

104. Approximately 76,8 kilomeUe. 
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M)5 A journey on which the traveller spends more than three days i oil transit 
cannot be regarded as valid for the purposes of a calculating the dlatance 
and Itic permissibility of shot inning of ntuid prayer, 

106. After the observance of twenty obligatory daily prayers. 

107. QurSn 87 

108. Qur l au 109 

109. Qur'an 112,113 and 1 H respectively. 

110 l or a *«nr«ii cannot be allowed to lead to ihc missing of an obligatory 
prayer. 

111. i'fijr pruyer. 

112 It l;tlls on I he first of Shmvtinit. 

113 dealer M. It is observed on iUc lOlh of Phut itiiinh. 
1 1 4 [t is usually recited in Arabic 

115 Note thai each rak'uh has iwu standings. 

1 1 tK Qor'an 2 

117. Qur'an 1 

118. Qm'an 4 
114. Quran 5 

120 The reciter must be pure from impurities, covet his/her nudity while his/ 
her dress free of physical and ritual impurities 

121. Qiimui 5 3. 84. 68 and 22 respectively 

122 If it is done by a group of people the uhu on others removed 

I 23 Legal minimum assessable amount for lh< \»\>\ 

124. That is mineral resources. 

125 A ifiiinr is about 51 .3 U S, Dollars 

I 26. The Value of a ttirhum is about 5 .13 U.S. Dollar 

P7 U the collection is oiganised one year wouhl mean the lirst lime thai llu 
collector (who normally goes around annually) comesafier the wealth ha: 
been possessed by the prospective payer, 

1 28. A three-year old one, 

129, Two - year old ones, 

I 30. Every additional 1 0 increases the due. 
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.l-C which W is c J^^o^t » ^ ^.he 
132. 40 -120 ts in the same category. 
13 3. 121 - 200 is ill the same category, 
134. 201 - 399isin the same category 

yy«h, op. cit. p. 122.) dmlcd ^f- Gee f' e ^ftarftu 7„7«f. 

rur^lUn^ Se^l'^ K^Pd f 1 W kir <*™"'«. "66 Bei- 
I960, p. 345. ' an (Cd ->. ^^<^gtuh Dinionary, India, 

I 39, Provided he took enough precaution. 
HO. Zakoh is not to be given to one's dependants. 

141. Alms given at (he end of R ama <ia n fast. 

142. SlighUylessihanabusheil.SeeRuxron^p.cK.p.Sa. 

143. The last day q( Sliahon flic 30th of swaT u L - 
if the momh ends on the 29th !' * lhe firit " f R™"?aii, 

145. Or adequate arrangements Tor his feeding. 

146. The formula should be recited in Arabic. 

147. On the second day of 'Arafat. 

MS. Datnu 'L MatiL Only between Safa and Marwa. 

149. Preferable in Arabic if one is able. 

150. Onthel0tl lo f0n./J7, l jrj O ; l . 

IM. Ooewhichhwlostupio^ihirdoritiuil. 

152. To be said in Arabic. 

153. The Glorious Qur'an 23:6 
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155. Jautnhirul - fkhl is a commentary on Mukhtasnr khatil on which one of 
the present writers is currency researching. 

156 . Or Ion Abi Zayd al-Qayrawani. 

157 . The popular view is that sexual cohabitation terminates, the divorce process 

unless another one is started. T he woman can seek judicial dissolution if 
she is not satisfied. 

158. Or its agent. 

159 Such as daughter's dauthqr; sister's daughter, maternal uncle, uncle* & 
daughter, and brother's daughter. 

160. Such as the deceased's descendant. 

161 . If more than one daughter exist, the son's daughters arc eliminated, except 
by the presence of a brother of theirs (son's son) or their paternal uncle's 
son . 

I 62. Many Islamic countries such as Egypt, Tunisia and Pakistan have amended 
this provision, 

163 . Their own fathers, the father and the grandfather of the deceased. 

164. Children of the brothers. 

165. Daughter's son 1/3 and son's son 2/3 

166. 1/3 and 2/3 respectively. 
167 . The child or grandchild 

168. Such as the direct daughter in relation to son's duaghtcr. 

169. In each case, once their male counter -part cu-cxist, they would be agnali- 
sed and they are thus no longer basic sharers. 

170. When a man disowns paternity of a pregnancy of his wife through Li'an 

171. The child can inherit from or through the mother but not from or through 
the father. 

172. The Cltmout (Wan 4:28 
.173. fbrrf. 4:10 

174. ibid. 5:44 

175 . The leader of the Hanafi school of Law in Islam 

176. The Ciariout (Wan 5:5 

177 . An image that could have shadow. This does not apply to pictures. 

1 78 . Two extremist groups in Islamic History. There is no Qui'aiuc justification. 
Tor this provision , 

181 



